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News & Notes 


Well, this issue didn’t work out quite as hoped... 
it was originally slated for release last June! Nev- 
ertheless, here it is, and I'll do my best to keep an 
issue a month schedule until caught up sometime 
late next year. 


The food delivery for our school children in Haiti 
was accomplished, though at considerably higher 
cost than last year (the transport, not the food 
itself, which is free, thanks to Feed My Starving 
Children) shortly after classes opened. As it hap- 
pened, I was at Cyvadier for the opening of classes 
in September and was able to serve not only nor- 
mal weekend services, but also a blessing for the 
beginning of studies on Monday. Few of the stu- 
dents are Orthodox, but the church was packed, 
and then some. 


A planned visit to St. Dorothy’s at LaPlaine didn’t 
fare quite so well. When I returned to Port-au- 
Prince on Monday I discovered that the entire 
Marin district was effectively shut down by burn- 
ing tire barricades and rocks thrown at any vehi- 
cle trying to circumvent them. Nevertheless, Fr. 
Amboise was able to make his way (on foot for 
the first few miles of the journey) to Maison Mis- 
sion for a good visit. He has since been to St. 
Augustine's for the feast of the Exaltation of the 
Cross, and again in mid-October. Regrettably, ill- 
ness prevented his planned visit for last weekend. 
He hopes to be well enough to travel there this 
weekend. 
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THE 15™ DAY OF THE MONTH OF NOVEMBER 


COMMEMORATION OF THE HOLY NEW-MARTYR CATHERINE, 
SLAIN FOR THE FAITH AT MANDRA NEAR MEGARA 


N.B.: If this service is served in conjunction with that 
of the martyrs Gurias, Samonas and Habib, on “Lord, 
Ihave cried...” we chant 3 stichera of the martyrs and 
3 of the new-martyr; but if this service is served alone, 
we chant 6 stichera of the new-martyr. 


AT VESPERS 
On “Lord, I have cried...”, these stichera idiomela, 
in Tone V— 

Come, O ye faithful, and with hymns let us 
praise the martyr by whom the Faith is made 
steadfast and the pride of the ungodly is trampled 
down. Come, O ye people, and let us praise the 
martyr who crushed the heads of the invisible foe. 
Come, all ye peoples of the homeland, and with 
hymns let us honor her struggle, crying: Rejoice, 
O chosen one of Christ the King, first to suffer 
under the new heretics and who hast ascended with 
glory to the heavens! Pray now for us sinners who 
with faith celebrate thy memorial, that we may be 
established in Orthodoxy. 

Come, let us hymn the glorious Catherine, 
who saved a priest from death and laid down her 
life for her friends, and thus showed perfect love; 
for she hath been revealed as a new protomartyr 
who denounced the heresy of heresies and standeth 
now before Christ, clad in vesture of white, praying 
that we be saved. 

Today the apostates discountenance fraternal 
love and unmask their hatred for man; for while 
embracing impious heretics they inflict persecu- 
tion and death upon the faithful. Yet among us 
new martyrs have shone forth, the first of whom 
is the glorious Catherine, to whom, rejoicing, we 
cry aloud: O thou who didst suffer for Christ and 
hast been glorified by Him, pray that we be saved.! 


Glory...: Idiomelon, in Tone VI — 

With thy passion-bearing warfare thou didst 
trample down the enemy, O most blessed Cath- 
erine, and having shattered his snares with thy 
suffering thou didst put the ecumenists to flight; 


and thou didst betroth thyself to Christ, faithfully 
cleaving to the true Church. As a divinely wise 
and manly-minded woman possessed of boldness, 
O new protomartyr, by thy supplications deliver 
from tribulations those who in Orthodox manner 
celebrate thy most festive memorial. 


Now eever...: Theotokion, or this stavrotheotokion— 

A sword pierced thy heart as Symeon said, O 
Mistress, when thou didst see the ineffable Word, 
Who shone forth from thee, condemned and lifted 
up upon the Cross by the iniquitous; and now, 
strengthened by that Cross, the faithful triumph 
over the arrogance of the heretics, beholding in the 
sky a new apparition of the Cross, and crying out to 
the Lord at night: What is this new sign, O Master? 


Aposticha stichera from the Octoechos; and Glory...: 
Idiomelon of the new-martyr, in Tone VI — 

As a body without a soul is dead, so also is faith 
dead without works; but thou, O chosen martyr, 
having established thy faith with deeds, hast shone 
forth more radiantly than the sun. O beauty of the 
Church, glory of Hellas, wellspring of sweetness, 
right fruitful tree bearing for Christ the fruit of 
righteousness, we praise thee now and pray: Set us 
firmly upon the path of salvation, that our faith 
also may be perfected by works, O ever-glorious 
Catherine! 


Now eever...: Theotokion, or this stavrotheotokion— 

Beholding the Cross of thy Son uplifted in the 
sky, O Theotokos, the faithful rejoiced and exulted, 
seeing this wondrous sign, which strengthened 
them for the sacred struggle: a wondrous confirma- 
tion from on high, an invincible victory. 


Troparion of the saint, in Tone IV — 

By standing firmly for the tradition of our fa- 
thers, O Catherine, thou didst acquire a martyt’s 
crown; and thou didst commit thy soul to Christ 
the Bridegroom on the feast of the holy hosts of 


—— 


heaven in Mandra of Megara, truly proclaiming the 
doctrine of the Faith from the sacred Scriptures. 


AT MATINS 
At “God is the Lord...”, the troparion of the saint, 
twice; Glory..., Now & ever...: Theotokion. 


Both canons from the Octoechos, without the martyr- 
ia; and this canon of the new-martyr, with 6 troparia, 
the acrostic whereof is “Catherine do I, Cassia, hymn 
in Orthodox manner”, in Tone IV — 


OvE I 
Irmos: He Who is mighty in battle cast the chariots 
of Pharaoh and his power into the sea. Let us chant 
a new hymn, for He hath been glorified! 

When the new Pharaohs began the persecution 
of the faithful, the people were afraid; but having 
armed themselves with the Cross they passed dry- 
shod over the sea of temptations, having thee as a 
new Miriam, who cried: Let us sing unto the Lord, 
for He hath been glorified! 

Thou didst rise up like a wall of water in the 
sea, O martyr, shattering the chariots of ungodli- 
ness and defending the faithful shepherd against 
the new Egyptians. 

Even though thou didst receive a death-blow to 
thy head, yet didst thou pass over to life everlast- 
ing; and thou didst crush the heads of the serpents, 
standing at the head of the new martyrs of the land 
of Hellas, O glorious Catherine. 

Theotokion: Disdain not those in need of thine 
aid, O Theotokos, but crush all our enemies under 
thy feet, for thou alone art the chosen champion 
leader. 


Ope III 

Irmos: Like a barren woman hath the Church of 
the nations given birth, and she could scarce bear 
the great assembly of children come forth from 
her. Let us cry out to our wondrous God: Holy 
art Thou, O Lord! 

Bishops were confounded, priests wavered, 
men were afraid; but a woman showed courage 
in the face of the persecutors, and He Who alone 


will judge the earth with righteousness hath glori- 
fied her. 


By thy suffering thou didst lift up the horn of 
Christians, O Catherine; for the Lord, the King 
of the ages, gave thee strength. Unto Him do we 
chant: Holy art Thou, O Lord! 

‘The divine power of Jesus shone forth, compen- 
sating for the weakness of nature, O martyr, when 
thou didst chant: Holy art Thou, O Lord! 

Theotokion: Not in wisdom nor in our own 
power do we boast, nor yet in corruptible wealth, 
but only in thine aid, O Theotokos, chanting to 
thy Son: Holy art Thou, O Lord! 


Sessional hymn, in Tone I — 

O Catherine, Mandra of Megara boasteth in 
thee, crying out: “Now hath the Lord regarded my 
lowliness, bestowing on mea wondrous martyr and 
heavenly helper, whose glory hath thundered forth 
throughout the world, putting the ungodly might- 
ily to shame, and quenching the thirst of the souls 
of the faithful with a joy-creating drink!” 


Glory..., Now & ever...: Theotokion — 

O Mother of God and Virgin, glory of the 
martyrs, boast of the faithful! Calling upon thee, 
the wondrous Catherine accepted death for thy 
Son; and we now, stretching forth our hands at 
her memorial, entreat thee to free us all from sinful 
death and to vouchsafe life everlasting to us who 
honor thee earnestly. 


Stavrotheotokion — 

Beholding thy Son and God upon the Cross, 
O all-pure one, thou didst cry out: “How can | 
endure thy mocking, O my God? My heart is rent 
asunder like the veil of the temple. I cannot bear 
to see Thee fallen asleep! But arise on the third day, 
as thou didst say!” 


ODE IV 

Irmos: The Prophet Habakkuk, foreseeing Thee 
Who hath shone forth from a Mother who knew not 
man, cried: Thou hast come in latter times to save 
Thine anointed ones! Glory to Thy power, O Lord! 

Christ God directed thy feet to the accomplish- 
ment of His will, filling thee with valiant wisdom; 
and thou didst chant unto Him: Glory to Thy 
power, O Lord! 


ar ee 


Believing on Him Who arose, thou didst not 
spare thy transitory life, O Catherine; wherefore, 
thy memory now gladdeneth those on earth. 

Unable to endure the sight of the sheep scat- 
tered, thou didst save the shepherd from a cruel 
death, laying down thine own life for thy friends, 
O Catherine. Wherefore, the supreme Shepherd 
hath crowned thee with most splendid wreaths. 

Theotokion: Deliver us from the passions, O 
thou who gavest birth to Christ the King of all, 
in that thou hast been shown to be the Queen of 
heaven and earth, O pure one; for as servants we cry 
out to thee: Save us from tribulations and preserve 


the Orthodox! 


OvE V 
Irmos: The ungodly perceive not Thy glory, O 
Christ; but, waking at dawn out of the night, we 
hymn Thee, O Only-begotten One Who lovest 
mankind, Thou effulgence of the glory of the Fa- 
ther’s divinity. 

Thou didst vanquish the ancient serpent and 
trample him utterly underfoot, giving up soul and 
body for the laws of the fathers, crying out to God: 
Glory to Thy power, O Lord! 

The inglorious apostates deprived thee of this 
transitory life yet, as the Psalmist saith, they them- 
selves have fallen headlong into hades; but the dew 
of thy supplications hath been shown to be healing 
for the faithful. 

With her veil the Mother of God covered thee 
at the final moment of thine earthly life, and she 
set thee before her Son, that thou mightest chant 
forever: Glory to Thy power, O Lord! 

Theotokion: How can we sinners call thee moth- 
er whom the preéternal God made His Mother? Yet 
do we make bold, trusting in thy mercy: Protect 
thy children and preserve the Orthodox! 


Ope VI 

Irmos: When | am tempest-tossed by the storm of 
my waves, O Compassionate One, I pray: Lead me 
up and save me from the noetic beast, O Lord, as 
Thou didst Jonah! 

Stretching forth thy hands to Christ in splen- 
dor, O martyr, beseech Him to save the Church 
from schism and heresy, that we may ever cry out 


with a voice of praise: Be mindful of us and preserve 
the Orthodox! 

The choirs of angels received thy holy soul, cry- 
ing out: Behold, one of those who will walk in white 
raiment! Behold, she who unto death did not love 
her own life is brought over into life everlasting!” 

Thou hast entered into endless glory, to behold 
the beauty of the heavenly Jerusalem; yet forget not 
us sinners, lest we be condemned as maintainers of 
vain and false things. Nay, let us be saved by thine 
aid, O glorious one. 

Theotokion: From eternal fire deliver those who 
call upon thee, O holy Theotokos, and clothe in 
the bright raiment of the virtues those who chant: 
Exalt Christ our God supremely forever! 


Kontakion, in Tone V— 

Aflame with seraphic love, thou didst lay down 
thy life for the Faith, and with the seraphim thou 
dost now chant unto thy beloved Christ: Holy, 
Holy, Holy is the Lord God Almighty, Who was, 
and is and shall be! Unto Him be glory unto the 
ages of ages, Amen. 

kos: When the forces of evil conspired to de- 
stroy the true Church of Christ and violent men, 
bearing arms, assailed the devout, the little flock of 
Mandra found refuge in a humble village church 
and there offered the sacrifice of praise unto Him 
Who is the Way, the Truth and the Light. Then 
pious women stood forth like a phalanx of brave 
warriors, defending their shepherd against the 
predations of the noetic wolves, and the valiant 
Catherine, receiving on her head the mighty blow 
which the ungodly made to smite him, was thereby 
transported to the mansions of paradise, where she 
delighteth to gaze eternally upon Christ our God, 
to Whom be glory unto the ages of ages. Amen. 


OpbeE VII 

Irmos: The children of Abraham, refusing to wor- 
ship the golden image, were tried like gold in a cru- 
cible; and they joined chorus in the fiery furnace, 
as in a splendid bridal-chamber, chanting: Blessed 
art Thou, O God of our fathers! 

Having sacrificed thyself for Christ, to women 
and earthly mothers, to thy spouse and children, 
thou wast shown to be a heavenly advocate and 
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helper; wherefore, setting aside their natural grief, 
they chanted: Blessed art Thou, O God of our 
fathers! 

Thou didst in nowise prefer love for thy kin over 
the love of God; wherefore thou wast shown to be 
worthy of Christ, to Whom thou dost ever chant: 
Blessed art Thou, O God of our fathers! 

From on high thou hast shone forth like the 
dawn upon us who sit in darkness and the shadow 
of meager faith, O martyr; wherefore we all mag- 
nify thee. 

Theotokion: O Mistress of all the earth and glory 
of the martyrs, taking the new martyr Catherine as 
thy fellow advocate, entreat thy Son to have mercy 
upon us, that we may bless thee forever. 


Ope VIII 
TIrmos: Christ our God, Who wast nailed to the 
Cross in the flesh and revealed it to us as a sword 
of salvation, O ye children, exalt supremely forever! 

Neither whole-burnt offerings, nor sacrifices, 
but thine own body didst thou offer to the Lord 
through the blood of martyrdom; wherefore, hav- 
ing been perfected by suffering, thou art given to 
us as a fervent advocate, O wondrous Catherine. 

O martyr who didst empurple thy vesture with 
thine own blood, raiment whiter than snow hath 
been woven for thee who chantest: Exalt Christ our 
God supremely forever! 

Thou lookest now upon the beauty of heaven, 
O thou who sharest in eternal joy. Ask this also 
for us who hymn thee, O Catherine, guiding us to 
the straight path, that we may all exalt Christ our 
God supremely forever. 

Theotokion: How can we hymn thee with un- 
clean mouths, O Mary who dost surpass the angels 
in purity? But do thou thyself purify and make us 
worthy to cry out to thy Son: Blessed art Thou, O 
God of our fathers! 


Ove IX 
Irmos: With hymns do we magnify thee, the 
Theotokos who knew not wedlock, the heavenly 
bridal-chamber, who gave birth to the Author of 
our salvation. 
Behold, a young woman, forsaking her beloved 


husband and children, hastened to death for the 


Faith of Christ on this day and was shown to be a 
new martyr. Her do we magnify as is meet, chant- 
ing: Blessed art Thou, O God of our fathers! 

With all the new martyrs thou standest now 
before Christ, having faithfully imitated the pro- 
tomartyr Thecla. Wherefore, pray to Him for those 
who keep thy memory, that He have mercy on us 
and preserve the Orthodox. 

In the books of life hath thy name, O martyr, 
been inscribed by the Lord Jesus, Whose name thou 
bearest upon thy brow, chanting without ceasing: 
Exalt Christ our God supremely forever! 

Theotokion: All-mocking hades wept bitterly, O 
Theotokos; for, having swallowed thy Son, it was 
unable to hold Him, but spewed forth all the dead 
of times past, that all creation may magnify thee as 
the Mother of the Deliverer. 


Exapostilarion: Spec. Mel.: “Hearken, ye women...” — 

Ye women, hearken to the voice of joy; for hav- 
ing trampled down the arrogance of the tyrants, 
the martyr Catherine is crowned today with divine 
wreaths of splendor. 


Theotokion — 

O Virgin Mary Theotokos, bearer of the divine 
Light, who alone art blessed: enlighten those who 
hymn thee among women, 


Aposticha stichera from the Octoechos; and Glory...: 
Idiomelon of the new-martyr, in Tone I — 

Today is Mandra of Megara adorned; today 
doth the land of Hellas celebrate; today is the whole 
world gladdened by the memory of the martyr 
Catherine, who put the arrogance of the ecumenists 
to shame, opening the contest of confession. And 
adorning the Church with a robe dyed purple in 
her blood, she standeth now before the throne of 
Christ God and prayeth that we be saved. 


Now &ever...: Theotokion, or this stavrotheotokion — 

Seeing her Son hanging upon the Cross, the 
Theotokos wept and cried out: “Show me not to 
be childless, O my God!” And we now cry out to 
her: “Leave us not without help, O Mistress, but 
preserve the Orthodox!” 


ee 


AT LITURGY 
On the Beatitudes, 8 troparia: 4 from the Octoechos, 
and 4 from Ode VI of the canon of the new-martyr 


Prokimenon, in Tone IV — 

Wondrous is God in His saints, the God of Israel. 

Stichos: In congregations bless ye God, the Lord 
from the wellsprings of Israel. 


EPISTLE TO TIMOTHY, §292 

Timothy my child: Be strong in the grace that is in 
Christ Jesus. And the things that thou hast heard 
of me among many witnesses, the same commit 
thou to faithful men, who shall be able to teach 
others also. Do thou therefore endure hardness, as a 
good soldier of Jesus Christ. No man who warreth 
entangleth himself with the affairs of this life; that 
he may please him who hath chosen him to be a 
soldier. And ifa man also strive for masteries, yet 
is he not crowned, except he strive lawfully. The 
husbandman who laboreth must be first partaker 
of the fruits. Consider what I say; and the Lord 
give thee understanding in all things. Remember 
that Jesus Christ of the seed of David was raised 
from the dead, according to my Gospel: wherein 
I suffer trouble, as an evildoer, even unto bonds; 
but the word of God is not bound. Therefore I 
endure all things for the elect’s sake, that they may 
also obtain the salvation which is in Christ Jesus 
with eternal glory. 


Alleluia, in Tone VI — 

Stichos: | have hated the congregation of evil-doers, 
and with the ungodly will I not sit. 

Stichos: Destroy not my soul with the ungodly, nor 
my life with men of blood, in whose hands are 
iniquities. 


GOSPEL ACCORDING TO LUKE, §35 
The Lord said this parable: “A sower went out to 
sow his seed: and as he sowed, some fell by the way 
side; and it was trodden down, and the fowls of the 
air devoured it. And some fell upon a rock; and as 
soon as it was sprung up, it withered away, because 
it lacked moisture. And some fell among thorns; 
and the thorns sprang up with it, and choked it. 
And other fell on good ground, and sprang up, 
and bore fruit a hundredfold.” And when He had 
said these things, He cried: “He who hath ears to 
hear, let him hear.” And His disciples asked Him, 
saying: “What might this parable be?” And He 
said: “Unto you it is given to know the mysteries 
of the kingdom of God: but to others in parables; 
that seeing they might not see, and hearing they 
might not understand. Now the parable is this: The 
seed is the word of God. They by the wayside are 
those who hear; then cometh the devil, and taketh 
away the word out of their hearts, lest they should 
believe and be saved. They on the rock are those 
who, when they hear, receive the word with joy; and 
these have no root, who for a while believe, and in 
time of temptation fall away. And that which fell 
among thorns are those who, when they have heard, 
go forth, and are choked with cares and riches and 
pleasures of this life, and bring no fruit to perfec- 
tion. But that on the good ground are those who in 
an honest and good heart, having heard the word, 
keep it, and bring forth fruit with patience.” And 
He said: “He who hath ears to hear, let him hear.” 


Communion verse — 
In everlasting remembrance shall the righteous 
be; he shall not be afraid of evil tidings. 


Translated from the Church Slavonic by the reader Isaac E. Lambertsen, from the text accessed on 10/5/14 at the url: http://www. 
pravoslav.de/acolouthiae/offices/rutti.pdf With the exception of the Ikos, which was composed by the translator, the hymns of this 
service were composed by the nun Cassia (Senina). Translation copyright © 2015. All rights reserved by the translator. 


Due to an editorial oversight, the account of St. Catherine’ life and martyrdom was published in the previous issue (#203). 
Of course, the life and this service should have been published together. Please forgive! 


THE GENERAL EPISTLE OF THE APOSTLE JAMES 
BLESSED THEOPHYLACTUS, ARCHBISHOP OF BULGARIA 
AN ACCURATE INTERPRETATION OF THE GENERAL EPISTLES 


Wuy ARE THESE CALLED GENERAL EPISTLES? 
‘The general epistles comprise the one epistle of 
James, the two epistles of Peter, the three epis- 
tles of John, and the one epistle of Jude. These 
epistles are, as it were, encyclical letters. For the 
above-mentioned disciples of the Lord have writ- 
ten them not to an individual nation or city, as, 
for example, the divine Paul wrote to the Romans 
or the Corinthians, but to all believers in general, 
or to the Jews of the diaspora, as the Apostle Peter 
also writes, or to all Christians who confess one 
and the same Faith.* 


CONTENT OF THE GENERAL EPISTLE 
OF THE Hoty APosTLeE JAMES 
The Apostle James wrote his epistle to the twelve 
tribes in the diaspora, who had come to believe in 
our Lord Jesus Christ, and he wrote it with a di- 
dactic purpose. In it he teaches that of the various 
trials, some are from God, while others are from 
the personal heart of man; that faith cannot be 
called such in word only, but must be manifest in 
deed; and that it is not those who hear the law who 
are justified, but those who fulfill it. Afterwards, 
he prescribes with regard to the wealthy that they 


* Such an understanding of the general epistles 
does not, however, apply to the Second and Third 
Epistles of the Holy Apostle John, which were 
written to private individuals (II Jn 1:1; II Jn 
1:1). These epistles, as distinct from the epistles 
of the Holy Apostle Paul, which were in general 
called the Apostolos in antiquity, are only reck- 
oned among the general epistles of the other holy 
apostles after having been subjected to debate, and 
were called general epistles in antiquity (katholikai 
epistolai or katholikai epistolai ton apostolon). ‘This 
is why the word general (katholikos), when used 
in respect to the Second and Third Epistles of the 
Holy Apostle John, means canonical (kanonikos), 
introduced into the canon (anon) of the divinely 
inspired Scriptures. 


not be given preference over the poor at the as- 
semblies, but that they be reproved as haughty 
men; and afterward he offers consolation to the 
offended, exhorts them to be long-suffering until 
the coming of the Judge, teaches them patience, 
shows them the benefit of patience through the 
example of Job, commands them to summon the 
presbyters to the sick, tries to turn those astray 
back to the truth, says that as a reward for this the 
Lord will grant the forgiveness of sins, and thus 
concludes his epistle. 


‘THE CHAPTERS OF THE GENERAL EPISTLE 
OF THE HOLy APOSTLE JAMES 


Concerning patience, faith unfeigned, humility 
toward one’s neighbor; concerning our inner burn- 
ing and the passions which result from it (whose 
cause is not God, since from Him comes every- 
thing in us that is good); concerning meekness 
and guilelessness, the good activity which results 
in blessedness, right-mindedness and restraint in 
speech; impartial love, according to the law, for 
all; that man is justified not by faith alone, but 
also by works, and not the one or the other sepa- 
rately, but both together; that the rash and un- 
bridled tongue brings death upon its owner, and 
that it is thus necessary to guide it to the goodly 
praise and glorification of God; concerning good 
relations one with another, without the arguments 
which result from self-love, through human opin- 
ion; concerning divine wisdom; that carelessness 
and voluptuousness engender arguments, dissen- 
sion, and enmity with God; on the need for repen- 
tance for salvation; on not judging one’s brother; 
that the amendment of a man’s conduct depends 
on God, and not on man; on the avarice of the 
rich, their enjoyments in the world, and the just 
condemnation of God; concerning long-suffering 
and the bearing of sufferings, and on the truth; 
personal instructions to each in accordance with 
his faith, and that one must serve for the salvation 
of one’s neighbor. 
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Cuarter I 

(1) James, a servant of God and of the Lord Je- 
sus Christ, to the twelve tribes which are scattered 
abroad, greeting. A servant of God, the Father, of 
the Lord, Jesus; and if he is equally a servant of the 
Father and the Son, then the Son is equal to the 
Father in both essence and honor. ‘The apostles of 
the Lord hold their position as servants of Christ 
higher than any worldly dignity. 

(2) My brethren, count it all joy when ye fall into 
divers temptations. The apostle recognizes temp- 
tations and grief [endured] for God’s sake to be 
laudable and worthy of joy, because they are the 
strongest bonds and the increase of love and con- 
trition, which is why it is said: “My son, if thou 
come to serve the Lord God, prepare thy soul for 
temptation” (Ecclus 2:1); and Christ also said: 
“In the world ye shall have tribulation: but be of 
good cheer” (Jn 16:33). For without struggles one 
cannot receive crowns either in the world or from 
God. In his humility of mind he does not call 
them children, but rather brethren. Temptations 
provide the zealous with every kind of joy, because 
through them the testing of such is revealed, and 
testing leads to perfect activity. But someone will 
say: If such is the activity of temptations, how 
is it that Christ teaches us to ask God in prayer 
that He not lead us into temptation (Mt 6:13)? 
We answer: Temptations are of two types. Some 
originate within us, and others are sent upon us 
by God for our training and glorification. And 
the temptations which originate within us are 
also of two types. Some are due to the impru- 
dent bravery which we call boldness and of which 
the Lord commands us to beware, because even 
though our spirit is bold, yet in time of struggles 
boldness dies away, which is why that bravery does 
not end up well for those who possess it. Other 
temptations, such as, for example, the destruction 
of the inhabitants of Sodom (Gen 18:20-19:13), 
are sent because of sins. One must avoid these 
temptations with all our powers through a sin- 
less life. But temptations which are from God, 
such as those to which Job and Abraham were 
subjected, one must not avoid; indeed, if possible, 
one must draw them down through patience and 
thanksgiving, because they render one deserving 


of glorification and crowns. He has said divers be- 
cause some temptations, as we have explained, are 
of God, and others are of us. 

(3) Knowing this, that the testing of your faith 
worketh patience. Even though temptations, as we 
have said, are of two types, yet patience is beneficial 
in each type. In temptations which are from God 
it is beneficial because through them we receive 
glorification, as Abraham and Job received it; and 
in temptations which are from us [it is beneficial] 
because by enduring them with thankfulness we 
make, as it were, compensation for our sins. For 
he who is aware of his sins has made a beginning 
of his own salvation and has acquired for himself 
the character of a righteous man, since a righteous 
man is the first to blame himself (Prov 18:17). 

(4) But let patience have her perfect work, that ye 
may be perfect and entire, wanting nothing. Note: 
The apostle has not said in the indicative mood: 
Patience Aas perfect work, but in the imperative: 
Let patience have; for he is not proclaiming a vir- 
tue already developed, but is commanding such, 
which must now be perfected. That ye may be per- 
fect and entire, wanting nothing. He calls wisdom 
the reason for this perfect work, for he knows that 
the trial of faith and patience in temptations is not 
the province of all men, but of those wise in God, 
because he urges those who desire to seek faith 
and patience to pray for wisdom. 

(5) Lf any of you lack wisdom, let him ask of 
God, Who giveth to all men liberally, and upbraideth 
not, and it shall be given him. He is speaking not 
of human, but of spiritual wisdom, for therein he 
shows us the cause of perfect work, and this cause 
is heavenly wisdom, strengthened by which we are 
able fully to perfect what is good. 

(6) But let him ask in faith, nothing wavering. 
If one believes, let him ask; and if one does not 
believe, let him not ask, for he will not receive any 
of what he asks for. He who wavers is the one who 
asks beyond measure. Yet it is obvious that he who 
asks while wavering is blameworthy. For if you are 
not certain that God will fulfil your request, then 
in nowise dare to ask, lest you be shown, through 
foolish duplicity, to be an accuser of Him Who 
can do all things. This is why one must pray to be 
delivered from such a shameful sickness. 
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For he who wavereth is like a wave of the sea 
driven with the wind and tossed. (7) For let not 
that man think that he shall receive anything of the 
Lord. The one who wavers is he who is far from 
steadfast activity and is at a loss whether some- 
thing will come to pass or will not. Such a one 
will not receive, since he is uncertain of Him on 
Whom he waits. 

(8) A double-minded man is unstable in all his 
ways. lhe double-minded man is one who finds 
himself in confusion, unsettled, imperfect, of two 
minds, hypocritical; and when the apostle says 
his ways, he means the movements of his soul, by 
which his hopes, whether good or bad, are exalted, 
as David has said: “[Thou] hast foreseen all my 
ways” (Ps 138:3). To put it differently: The apos- 
tle calls double-minded one who is unstable, who 
strives mightily neither for the future nor the pres- 
ent, but is borne hither and thither, and adheres at 
times to the future, at times to the present. Such 
a person he likens to a wave of the sea, which is 
unstable, and a flower of the grass, a flower which 
does not last long, but withers away with the ris- 
ing of the sun, which is also why he has not com- 
pared it to the grass, which is lasting, but with its 
flower, so as to represent its short duration. Why 
has he called such a one double-minded? Because 
he strives confidently neither for the present nor 
the future life; for in the Scriptures life is called 
soul, e.g.: “all that a man hath will he give as a ran- 
som for his soul [=life]” (Job 2:4). Drive double- 
mindedness from your soul, and have not the least 
doubt when asking something of God; say not of 
yourself: How can I ask of the Lord and receive, 
when I have sinned so much against Him? Think 
not thus, but confess and turn to the Lord with all 
your heart, and ask of Him without doubting, and 
you will come to know His compassion, because 
He will not abandon you, but will fulfil the desire 
of your soul (Ps 36:4). For God is not mindful of 
wrongs and is merciful toward His creatures. 

(9) Let the brother of low degree rejoice in that 
he is exalted. Since the apostle maintains that hu- 
mility is the guardian of all that is good, and that 
without it nothing is accomplished among the 
zealous, he adds: “Let the brother of low degree re- 
joice in that he is exalted.” He likens the doubter 


to a wave of the sea, for it is borne along by the 
breath of the wind, and no sooner is it uplifted 
than it recedes. 
something similar when, in accordance with his 


The doubter also experiences 


arrogance, he does not establish his own petitions 
on what is sure. For this reason the apostle adds: 
“Let the brother of low degree rejoice.” What he 
is saying is, as it were, this: Let one who desires 
to ask for anything first ask for what is necessary, 
with regard to petitioning for which he cannot be 
deceived; and this is the kingdom of heaven and 
righteousness (Mt 6:33). Afterwards, let him ask 
for this continually, not so that, having prayed a 
little, he might be immediately released, for this 
is characteristic of the prideful; but let him ask 
persistently, patiently awaiting its reception with 
humility of soul. 

(10) But the rich, in that he is made low, be- 
cause as the flower of the grass he shall pass away. 
(11) For the sun is no sooner risen with a burning 
heat, but it withereth the grass, and its flower falleth. 
The apostle likens riches to the flower of the grass, 
desiring to describe how quickly it passes away. 
And the grace of the face of it perisheth. He does 
not use the word face here in its current meaning. 
For it is used only of man, and is not used of other 
subjects. So also shall the rich man fade away in his 
ways. He uses ways to refer to his undertakings in 
the present life. 

(12) Blessed is the man who endureth tempta- 
tion; for when he is tried, he shall receive the crown 
of life, which the Lord hath promised to those who 
love Him. We have said that temptations are of 
two types, and that patience is beneficial in each 
type. ‘The apostle, recalling the Lord’s Prayer, 
which inspires us to do what is most safe, 7.e., to 
pray that we not fall into temptation, returns to an 
explanation of what sort of temptation is of God, 
and what sort is from us, due to our arbitrariness. 
But the following is also good: God the Lord, re- 
garding the great weakness of human nature, pro- 
posed that we pray that temptations be removed 
from us, since His disciples were still far from per- 
fect; but when our nature was strengthened by the 
knowledge of His resurrection and ascension into 
heaven, His brother according to the flesh is al- 
ready teaching us not to fear temptations. 
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(13) Let no man say when he is tempted, I am 
tempted of God. If temptations are of two sorts, why 
does the apostle now set every temptation outside 
the will of God? But note: He did not say when he 
has been tempted, but when he is tempted. He who, 
through sin and an intemperate life brings tempta- 
tions upon himself and is, as it were, drowning in 
danger amid a continual tempest is, says the apostle, 
not tempted by God, but by his own flesh. For he 
who has conquered the temptation which assailed 
him and has become stronger no longer falls easy 
prey to temptations, especially those which attack 
him from without; because in freedom from temp- 
tations he is continually drawn to a wiser life. For 
God cannot be tempted with evil, neither tempteth He 
any man. God is not tempted with evil, as it is said: 
“What is divine and blessed does nothing of itself, 
nor doeth it ought to others” All of this is charac- 
teristic of a mortal, earthly nature in which change 
and variability are seen — these are the primary 
traits of our nature. Lust and sin, and the death of 
the soul, which is engendered by sin, have become, 
as it were, steps toward the destruction of man. For 
lust, having found a haven, made sin, which begot 
death; and only when we have uprooted it through 
repentance are we able to make a beginning for an- 
other life for ourselves. 

(14) But every man is tempted, when he is 
drawn away of his own lust, and enticed. (15) Then 
when lust hath conceived, it bringeth forth sin; and 
sin, when it is finished, bringeth forth death. In- 
asmuch as it has been demonstrated concerning 
the divine nature that God is not Himself tempt- 
ed, neither does He tempt others, here thoughts 
which trouble the soul are called temptations; for 
trials from God do not trouble, but rather make 
the soul steadfast, illumining it, which is why [the 
apostle] says: Every good gift and every perfect gift 
is from above, and cometh down from the Father of 
lights, whereas all that originates in us is replete 
with imperfection. 


*This saying belongs to Epicurus, who made it 
the basis of his rejection of divine providence; but 
the blessed Theophylactus understood it in a good 
sense, and has therefore used it here to explain the 


thoughts of the holy apostle. 


(16) Do not err, my beloved brethren. (17) 
Every good gift and every perfect gift is from above, 
and cometh down from the Father of lights. Under- 
stand the Father of lights to be God, and by lights 
understand either the angelic hosts or people en- 
lightened by the Holy Spirit. With Whom is no 
variableness, neither shadow of turning. With the 
Father of lights there is no change, for He Him- 
self declares through the prophet: “I am [the Lord 
your God], and I am not changed” (Mal 3:6), and 
the expression shadow of turning means that one 
cannot even conceive of any change in God. 

(18) Of His own will begot He us with the word 
of truth, that we should be a kind of first fruits of His 
creatures. He said of His own will because there are 
men who, deluded by the demons, think that the 
world formed by accident. He said above, with 
Whom is no variableness, and thus showed that 
the Godhead is immutable; now he adds: Of His 
own will begot He us. If we have come forth, it 
is obvious that we are not unchangeable; for is it 
possible that that which came from non-existence 
into being through change might be unchange- 
able? And that, regarding the word degor, no one 
might think that God begot the Son as He has 
us, the apostle has added: with the word of truth. 
For, in the words of John the Theologian, every- 
thing came forth through Him, ie. through the 
Word of truth (Jn 1:3), therefore, if we came forth 
through the Word, we are not of the same genera- 
tion with Him through Whom we have come into 
existence. The words a kind of first fruits indicate 
a preéminence and higher dignity, and creatures 
refers to visible nature. 

(19) Wherefore, my beloved brethren, let every 
man be swift to hear, slow to speak, slow to wrath. 
One must be swift to hear not what is simple, 
but what is active, which moved one to put what 
is heard into action. For it is well known that 
he who listens properly and attentively will also 
be ready to carry out what he has heard, and on 
the contrary, he who is not readily disposed to- 
ward something and puts it off, can afterwards 
completely refuse such an undertaking. For this 
reason, with regard to the learning of divine sub- 
jects, the apostle commands alacrity, and slowness 
regarding that whose completion entails danger. 


Such are speech and wrath. For loquacity in anger 
does not result in good. This is why a certain di- 
vinely wise man* often repented that he had spo- 
ken, but never regretted having kept silent. And 
the blessed David commands: “Be angry, and sin 
not” (Ps 4:5), 7.2, do not become quickly angered 
and do not fall from anger into a rage. Similar 
to this is the present commandment concerning 
speech and wrath, especially wrath, which, when 
it is allowed to become reckless, deprives one of 
godly righteousness. This is why the apostle also 
says: The wrath of man worketh not the righteousness 
of God. 

(20) For the wrath of man worketh not the righ- 
teousness of God. Righteousness is a characteristic 
of the soul, which imparts unto each what is neces- 
sary, while wrath destroys even those with under- 
standing (Prov 15 1). How can he who darkens his 
mind in passionate measure produce virtue, which 
sensibly imparts to each what is needful? Note** 
also that the apostle has not spoken simply about 
one who does not work the righteousness of God, 
but of one who has courage amid what is perilous 
to himself; this is why he has used the word (man) 
without adding an article. And that this was his 
thought is evident from the expression: “Blessed is 
the man who hath not walked in the council of the 
ungodly” (Ps 1:1); for the addition of a preceding 
article shows that the word man means one who is 
inclined to one thing or another, to good or to evil. 
One must note also that the apostle did not say 
simply ergozesai (does), but katergazesai with a pre- 
fix (works). This means that wrath is not wholly 
alien to righteousness; for in wrath one may per- 
ceive a certain benefit, inasmuch as in it, as in every 
movement of the soul, apart from an absence of 
what is praiseworthy, one may find not only what 
is bad, but something which is profitable. 


* He is probably referring to the venerable Arse- 
nius the Great. History of Orthodox Monasticism 
in the East, Pt. 2, [Moscow, 1854], p. 134. 

** The Latin translator of the commentary of the 
blessed Theophylactus proposes that from here 
to verse 21 an interpolation has been made by 
some subtle grammarian, and he finds this pas- 
sage quite obscure. 


(21) Wherefore, put away all filthiness and over- 
flowing of wickedness, and receive with meekness 
the engrafted word, which is able to save your souls. 
Having said filthiness, the apostle adds overflow- 
ing of wickedness, desiring to suggest to everyone, 
that if he frequently fall into impurity, he quickly 
forsake it, lest remaining in it he allow evil to be- 
come entrenched through habit, for what we do 
frequently and in abundance usually becomes ha- 
bitual, receiving the characteristic of nature. With 
meekness, said the apostle, having in mind an in- 
structive word which is not received amid noise 
and turmoil; rather he calls grafted that word by 
which we have appeared to the world as wise and 
capable of distinguishing good from evil. 

(22) But be ye doers of the word and not hearers 
only, deceiving your own selves. (23) For if any be a 
hearer of the word, and not a doer, he is like a man 
beholding his natural face in a mirror. “His natural 
face” means the knowledge of himself through the 
law. This is why the apostle added the word natu- 
ral to the word face. For through the law we learn 
what sort of men we are on earth, and we under- 
stand into what state the spiritual law has given 
us new birth through the laver of regeneration. 
Afterwards, failing to remain in such contempla- 
tion through activity, we forget the spiritual gift 
we have received. For he who gives himself over 
to evil works does not understand what a boon 
has been bestowed upon him by God. For if he 
understood that he was reborn from on high, jus- 
tified and numbered among the children of God, 
he would not give himself over to works which 
reject the grace he has been granted. From an or- 
dinary mirror the apostle leads his discourse to a 
noetic mirror, without adducing anything from 
the example provided in a few words. He would 
have to say this: “He who hears the law and does 
not fulfil it is like a man who looks at his face 
in a mirror. As such a man, having looked upon 
himself, departs and immediately forgets what he 
looks like, so is he who, having seen from the law 
of Moses what he was created for — namely for 
the glory of God and for life in the image of God 
Who created him — fulfils nothing of what he has 
seen, but acts just like one who looks in a mirror. 
He ought to use what he has seen, but he, like that 


one, has not used it.” It is not without purpose 
that the apostle has said this (he is keeping silent 
about something): he is focusing his audience and 
causing it to strain to listen to this not at odd mo- 
ments. For it is not such listeners who are blessed, 
but those who have united what they have heard 
to action. ‘The pharisees also were listeners, but 
as they were not fulfillers, they were not blessed. 
Deceiving your own selves means those who delude 
themselves, treating their own salvation as of no 
account. 

(24) For he beholdeth himself, and goeth his 
way, and straightway forgetteth what manner of man 
he was. To hearing the apostle has added forget- 
ting; because for the salvation of the soul the mere 
hearing of the law is not sufficient; but hearing 
must be confirmed by fulfillment. 

(25) But whosoever looketh into the perfect law 
of liberty, and continueth in it, he being not a forget- 
ful hearer but a doer of the work, this man shall be 
blessed in his deed. The apostle has said whosoever 
looketh into, and not entereth into. For the law 
of the Spirit, which has preéminence and magni- 
tude everywhere, is able to attract men even by 
the briefest reading thereof. To the words perfect 
law he has added of liberty, to point to its excellent 
characteristic — freedom; for the law of Christ, 
freeing from slavery to the flesh, sets free him who 
comes to Him, makes him more attentive through 
this freedom, and liberates him from the forgetful- 
ness which is harmful to everything that is good. 

(26) [fany man among you seem to be religious, 
and bridleth not his tongue, but deceiveth his own 
heart, this man’ religion is vain. According to the 
understanding of the Jews, he is pious who shows 
himself to be faithful in works, because such 
seems not to belong to the crowd. The Jews, ful- 
filling the practices prescribed by the law, had a 
high opinion of themselves, concentrated all their 
devotion regarding God in those practices and, by 
occupying themselves with them alone, imagined 
that through them they would achieve blessed- 
ness, while treating others with great disdain, as is 
evident from the Gospel parable of the boasting of 
the Pharisee, and of the Publican (Lk 18:10-13). 
Not holding such an opinion, the apostle provides 
this instruction. Mentioning the fulfiller of a deed 


and calling him blessed, he straightway sets aright 
the evil engendered among man at the time of ful- 
fillment. He says: You who boast of fulfilling the 
law, do not think that you will receive blessedness 
for the mere fulfillment thereof! For this is not 
pleasing unto God; rather, he is pleasing to Him 
who fulfills and is at the same time far from self- 
opinion and does not treat with disdain those who 
do not fulfill it. He deceiveth his own heart — he 
breathes, as it were, with high opinion of himself 
as a fulfiller of the law, and deceives his own con- 
science; for here /eart means the same thing as a 
heart that is broken and humbled (Ps 50:19). 

(27) Pure religion |threscheia] and undefiled 
before God and the Father is this: to visit the father- 
less and widows in their affliction. Pure religion, 
it seems, possesses something more than faith. 
This word promises a knowledge of what is hid- 
den and steadfastness in what is contemplated by 
faith.* This is why the apostle has used such a 
word (threschos) in his discourse on a pious man. 
He is saying, as it were: “You consider yourself to 
be an expert in the mysteries of the law and a care- 
ful observer thereof. How can this be? Do you 
think thus, who are unable to bridle your tongue, 
who condemn your neighbor, who live arrogantly 
and show no sympathy to any of the poor? Thus, 
if you wish to be pious, find piety not in the read- 
ing, but in the doing of the law, which consists 
especially in showing compassion to your neigh- 
bor. For sympathy for one’s neighbor is in its own 
way an imitation of God. “Be ye, therefore, mer- 
ciful, as your Father also is merciful” (Lk 6:36). 
Only your mercy must be foreign to hypocrisy; 
because God also shows His benefactions not to 
any persons individually, but commands the sun 
to rise upon the rich and the poor, and sends the 


* In ascribing such a meaning to the word thresche- 
ia, the blessed Theodoretus probably considered 
its root the word athreo (with an elision), which 
means to look, to examine, to contemplate, etc. But 
many others derive threscheia from the ‘Thracians, 
from whom, says St. Gregory the Theologians, the 
worship of the gods came to the pagan Greeks, as 
may be attested by the very word threskeuan itself 
(Homily 4, Works, Pt. 1, p 163 [Moscow: 1851]) 
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rain upon the righteous and the unrighteous (Mt 
5:45). Keep oneself unspotted from the world. By 
world here one must understand simple and be- 
nighted folk who corrupt themselves in their de- 
ceiving lusts. 


CuapTer II 

(1) My brethren, have not the faith of our Lord Jesus 
Christ, the Lord of glory, with respect to persons. For 
he who does anything with hypocrisy draws down 
upon himself great shame, as one who does not 
respect his peer and, before him, himself, because 
treatment of one’s peer is also prescribed for the 
doer himself. 

(2) For if there come unto your assembly a man 
with a gold ring, in goodly apparel, and there come in 
also a poor man in vile raiment, (3) and ye have re- 
spect to him who weareth the goodly clothing, and say 
unto him, Sit thou here in a good place; and say to the 
poor, Stand thou there, or sit here under my footstool. 
Among the Jews, it would seem, it was the particu- 
lar custom to wear rings. Yet this being so, another 
will perhaps say: “If James is the teacher of the tes- 
tament of Christ, then why does he not put an end 
to what is under the law, but elevates it even more, 
accepting those who remain in the piety of the law, 
and not censuring them?” To such a one we reply 
that James is now conversing with them more inti- 
mately and is condescending to their weakness lest, 
having suddenly replaced the law, he cause them 
to reject him because of the novelty of his teach- 
ing. But he conducts the matter with well-founded 
calculation, conceding in the New Testament, in- 
sofar as such would not be deleterious to him, to 
the customs of the law. For wherein did the obser- 
vance of the Sabbath or fasting and abstinence from 
meats deter him from the Christian Faith? Hav- 
ing by this tractability captured their attention for 
his own words, he little by little convinces them to 
forsake the rites of the law as useless and condu- 
cive to slavery, and not to the freedom imparted by 
Christ. Thus, wisely utilizing little compromises, 
he set forth what is proper for Christians when they 
listened to his words without hindrance. 

(4) And are ye not partial in yourselves? The 
conjunction and is placed here according to the 
custom of an ancient form of expression; for here 


there is a continuation of what has been said above, 
which is why a conjunction is superfluous. The 
course of the speech is such: “If anyone enter into 
your assembly...” etc. Then, “Are you not par- 

tial among yourselves?” Here is the second part 
of the sentence, which is why the discourse must 
be pronounced without the conjunction and so as 

to be thus: “Inasmuch as you have not judged as 

you ought to, you have become judges with evil 

thoughts.” Are you not partial among yourselves?, 

i.e. you have ruined your own sentence, not hay- 

ing done any initial investigation as to whether 

the poor man is assiduous or the rich man is lazy. 

And your failure to make any distinction has led 
you to hypocrisy and forced you to praise the one 

as a rich man and to disdain the other as a pauper. 

And [ye] are become judges with evil thoughts, i.e. 

you have become unjust judges who have given 

yourselves over to wickedness out of hypocrisy. 

(5) Hearken, my beloved brethren, Hath not 
God chosen the poor of this world to be rich in the 
faith and heirs of the kingdom which He hath prom- 
ised to those who love Him? (6) But ye have despised 
the poor. Do not rich men oppress you, and draw you 
before the judgment seats? Inasmuch as for many it 
is difficult even to hear about poverty then, having 
said the poor of this world, he immediately adds, the 
rich, Rich in what? In faith. For the peace of the 
poor cannot be taken away when they come over 
to the faith; it makes them more powerful than 
the rich. This is why the Lord chose such men to 
be His disciples and showed them the be heirs of 
the kingdom. 

(7) Do not they blaspheme that worthy name by 
the which ye are called? (8) If ye fulfill the royal law 
according to the Scripture, Thou shalt love thy neigh- 
bor as thyself, ye do well; (9) but if ye have respect 
of persons, ye commit sin, and are convicted of the 
law as transgressors. A new name, in the words of 
the prophet: “My servants shall be called by a new 
name, which shall be blessed on the earth” (Is 65: 
15-16). 

(10) For whosoever shall keep the whole law, 
and ye offend in one point, he is guilty of all. (11) 
For He Who said, Do not commit adultery, said also, 
Do not kill. Now if thou commit no adultery, yet if 
thou kill, thou art become a transgressor of the law. 
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(12) So speak ye, and so do, as those who shall be 
judged by the law of liberty. (13) For he shall have 
judgment without mercy, who hath shown no mercy; 
and mercy rejoiceth against judgment. He who sins 
in one particular becomes guilty of all, because he 
does not possess perfect love. For love is the head 
of all that is good, and when there is no head, all 
the rest of the body means nothing. And that he 
is speaking of this is apparent from the preceding 
instruction. The commandments: Do not commit 
adultery; do not kill, are given as examples. Note 
that these examples also are taken from the law 
which applies to perfect love. For he who loves his 
neighbor will not commit adultery or murder, be- 
cause such acts are characteristic of an enemy. If it 
were not so, no one would escape destruction, be- 
cause no one observes all the commandments; but 
he who has preserved purity is at times overcome 
by wrath, he who gives alms often has covetous- 
ness. This is why it is not said that there was ab- 
solutely no lack of the virtues, but that one must 
not accomplish love with deficiency, with respect 
of persons, but wholly. One may say the same 
thing also of the rest of the virtues. He who im- 
perfectly adheres to chastity or justice, but leaves 
something out, harms the rest of the body of vir- 
tue, being lame in fulfillment. Thus, by all the law 
one must understand the law of love, which the 
apostle’s words primarily concern, while the law 
of freedom he calls non-respect of persons. For he 
who acts out of respect of person is not free, but a 
slave; for of whom a man is overcome, of the same 
is he brought in bondage (II Pet 2:19). 

(14) What doth it profit, my brethren, though 
aman say he hath faith, and have not works? Can 
faith save him? If we have forgiven our neighbors 
their offenses against us and give a portion of our 
property to the poor, the mercy of God will accept 
us when He will judge our acts. The accomplish- 
ment of this is important. On the other hand, 
grievous is the condemnation of those who have 
not shown themselves favorably disposed toward 
those like themselves. Those who have not had 
pity on their neighbors who have sinned against 
them will be overtaken by the condemnation of 
the wicked servant (Mt 18:32-35) with a reward 
in accordance with the prayer in which we ask 


God to forgive us as we forgive those who have 
sinned against us (Mt 6:12); and those who are 
not merciful or are cruel to those in need of help 
for their bodies will encounter judgment without 
mercy. Mercy rejoiceth against judgment. For the 
merciful, in the words of the Lord, will find mercy 
(Mt 5:7). To put it another way: Mercy toward 
the poor was able to win forgiveness even for idol- 
ators, as we hear from Daniel (Dan 4:24): what 
then may it not obtain for believers? It seems to 
me that the action of mercy produces an effect 
like unto the oil wherewith wrestlers anoint them- 
selves before their match. The wrestlers, anointed 
with oil, easily slip away from the holds in which 
their opponents place them. Thus also our mercy 
toward the poor gives us the possibility to escape 
the attacks of the demons at the judgment. 

(15) fa brother or sister be naked, and destitute 
of daily food, (16) and one of you say unto them, 
Depart in peace, be ye warmed and filled; not with- 
standing, ye give them not those things which are 
needful to the body, what doth it profit? Note the 
spiritual meaning. He did not say merely: If you 
have faith but, What doth it profit? He is, as it 
were, saying this: Show me the deed according to 
which I would refer to you as a believer; for in this 
deed lies faith. His words mean: If anyone does 
not show forth in deed that he is faithful to God, 
it is not necessary even to call such a one a believ- 
er. For he is not faithful who simply calls himself 
the Lord’s, rather he who loves the Lord so that he 
is prepared to die for faith in Him. And that such 
is his meaning is apparent from the examples. For 
he says: Abraham showed forth by deed that he 
was faithful to God, when he brought his firstborn 
son as a sacrifice. Likewise, Rahab, in her faith, 
disdained death. 

(17) Even so faith, if it hath not works, is dead, 
being alone. (18) Yea, a man may say, Thou hast 
faith, and I have works; show me thy faith with- 
out thy works, and I will show thee my faith by my 
works. (19) Thou believest that there is one God; 
thou doest well. The demons also believe, and 
tremble. ‘This does not contradict the words of 
the blessed Paul. For the word “faith” is used in 
two meanings: sometimes it means a simple ac- 
knowledgment by the mind that a phenomenon 
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is true. For we usually call this faith (which is 
why even the demons believe that Christ is the 
Son of God), and again we use the word faith to 
refer to a service of the heart united with steadfast 
agreement. The divine James calls simple agree- 
ment dead faith, since it does not have the works 
which would breathe life into it. And Paul speaks 
of faith of the heart, which is in nowise devoid of 
works, for it could not exist in one who does not 
have honorable works. For even Abraham did not 
receive it before he resolved to reject the weakness 
of his fathers, for which feat faith was also given 
him as a reward. But Paul considers it higher than 
the works of the law, higher than the Sabbath rest, 
circumcision and other purifications. For in the 
word works one may perceive two meanings. We 
call works those deeds which confirm faith, with- 
out which such faith would remain dead. We also 
call works the works of the law, without which 
Abraham and all Christians are justified. For who 
would contradict the fact that faith (I understand 
the faith of works) does not approach the impure? 
Just as ointment cannot be contained in a vessel 
full of filth, so will the faith of God not be found 
in an impure man. ‘Thus, the divine apostles are 
not contradicting one another but, accepting the 
words in different meanings, each uses them, 
where necessary, in his own meaning. 

(20) But wilt thou know, O vain man, that 
faith without works is dead? He calls a man empty 
who boasts of faith alone because, without mak- 
ing it real in works, he has not acquired any sort 
of fullness. (21) Was not Abraham, our father, jus- 
tified by works, when he had offered Isaac, his son, 
upon the altar? (22) Seest thou how faith wrought 
with his works, and by works was faith made perfect? 
(23) And the Scripture was fulfilled which saith. 
Both [apostles] cite Abraham to confirm their 
own teaching on faith. One by the example of 
Abraham shows that faith is above works, and the 
other, that works are higher than faith. But it has 
been said above that each takes the words (“faith” 
and “works”) in his own meaning and takes what is 
pleasing for him in confirmation. Moreover, cer- 
tain of the fathers understood this in the following 
way. Abraham, far-removed in time, is an image 
of the one and the other faith: the one, which is 


before baptism, which does not require works, but 
only faith alone, a confession of salvation, and the 
word by which we who believe in Christ are justi- 
fied; and the other, which is after baptism, and 
which is united with works. Thus the Holy Spirit, 
Who speaks in them [the two apostles], is shown 
not to contradict himself. Faith alone justifies one 
who comes by mere confession, if he is straightway 
cut off from life, for he has not works, but for him 
purification through baptism is sufficient; and the 
other requires the showing forth of good works by 
one already baptized. Paul also is in agreement 
with this. In another place he says and teaches: 
“Neither circumcision availeth anything, nor un- 
circumcision, but faith which worketh by love” 
(Gal 5:6). But love in its fullness demands much 
wisdom. Abraham believed God, and it was imput- 
ed unto him for righteousness; and he was called the 
friend of God. Abraham was an image of justifica- 
tion through faith alone when he believed and this 
was accounted unto him as righteousness (Gen 
15:6), yet he was a model of justification without 
works when he laid his son on the altar, for he not 
only did a work, yet did not fall away from the 
belief with regard to Isaac, that his posterity would 
be multiplied like the stars, but thought that God 
would raise him up from the dead (Heb 11:19). 
In a similar fashion Paul bears witness concern- 
ing David. For through the Spirit of God David 
knew that faith in Christ would come sometime, 
which is why he says: “Blessed is the man unto 
whom the Lord imputeth not sin” (Ps 31:2). 

(24) Ye see, then, that by works a man is justi- 
fied, and not by faith only. Not by the works of 
the law, as has been said (for example, through 
circumcision and similar things), but by works 
of righteousness and similar virtues. (25) Jn like 
manner also was not Rahab, the harlot, justified by 
works, when she had received the messengers, and 
had sent them out another way? (26) For as the body 
without the spirit is dead, so faith without works is 
dead also. 


CuHarter III 
(1) My brethren, be not many teachers, knowing that 
we shall receive the greater condemnation. Above, 
the apostle spoke and taught that the faithful must 
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not have faith alone, but with it good works. Now 
he passes on to another, equally significant com- 
mandment. Certain ones were taking it upon 
themselves to teach that which they had not per- 
fected. Such teachers, he says, receive no benefit 
whatever, but are liable to even greater condemna- 
tion. For he who teaches what he himself does 
not have as though he did have it, is worthy of 
condemnation for sinning with his tongue. To 
confirm this more thoroughly, he says: If in an- 
other case the tongue ordinarily sins through in- 
attention, he who has acquired this will not es- 
cape condemnation, as Solomon teaches: “For by 
the sin of his lips the sinner falleth into snares” 
(Prov 12:13), then how will he who deliberately 
sins with his tongue — he who teaches what he 
has not learned by experience — avoid inevitable 
punishment? 

(2) For in many things we all offend, leading 
our life inattentively and negligently. [fany man 
offend not in word, the same is a perfect man, and 
able also to bridle the whole body. That there is not 
a single man who avoids sin is confirmed by the 
easy mobility of the tongue. It is hence appar- 
ent that no one possesses perfection. For who has 
not sinned with his tongue? If anyone overcome 
the easy mobility of his tongue, he is capable of 
governing well his whole body. For he who has re- 
strained that which is very much inclined toward 
falling, with little effort, with attentiveness, domi- 
nates that which falls slowly. 

(3) Behold, we put bits in the horses’ mouths, 
that they may obey us; and we turn about their whole 
body. The above-mentioned ability to bridle the 
whole body is confirmed by examples — horses’ 
bridles and ships’ rudders. Behold is set here in- 
stead of “Look”. You see, we place bits in horses’ 
mouths, and steer ships wherever we want to go 
with little rudders, just as we guide horses with 
a little bit. Thus also the tongue must be guided 
by a healthy understanding, even though it is a 
world (kosmos) of unrighteousness, in the usage of 
the mob. For it is the multitude that the apos- 
tle calls the world. Or: although the tongue is 
the adornment (Aosmos) of human nature, for by 
means thereof we communicate to one another 
our thoughts (in such a meaning there are those 


who wish to understand the word world), yet, in- 
correct in the usage of the simple people, it defiles 
the whole body and sets afire the whole circle of 
life, being itself set afire by Gehenna. However, it 
is not difficult to force it to move in a goodly way, 
as he who governs it desires. For if every species 
of animals, reptiles, birds and water creatures, has 
been tamed and is tamed by human nature, I can- 
not say that the tongue is unfettered evil, that it is 
full of deadly poison, and that no man can sub- 
due it. For if the tongue is untamable and cannot 
be directed to anything that is good, how can we 
bless God the Father with it and by it also curse 
men? It is directed according to the will of the one 
who uses it. Yet this must not be so, my brethren. 
For if we bless with it, is it not a disgrace for us 
to curse men who have been created according to 
likeness of God? It is not right for both blessing 
and curses to issue forth from the same mouth. 
Thus, preserve the tongue more than the apple of 
your eye! The tongue is a royal steed. If you place 
a bridle on it and train it to walk an even gait, the 
king will sit peacefully upon it; but if you allow it 
to race and jump without restraint, it will become 
a chariot of the devil. 

(4) Behold also the ships which, though they are 
so great and are driven by fierce winds, yet are they 
turned about with a very small helm, wherever the 
pilot willeth. This also refers to the fact that the 
tongue must not move haphazardly, but must be 
guided to that which is better. For as we restrain 
the rushings of a horse with a bridle and steer the 
course of a ship with a rudder, so also must we 
guide the tongue to what it better. The expression 
Even so the tongue means that the tongue must be 
guided by a healthy understanding. For although 
it is a little thing, yet does it do what is great: 
it kindles for us a great bonfire, because it itself 
is fire. And what else does it do? It adorns un- 
righteousness with eloquence and grace; it defiles 
the body, prevailing on women through entice- 
ments; through temptations it commits murders; 
through perjury it misappropriates what belongs 
to another; it sets fire to the circles of Gehenna, 
being itself set afire by Gehenna, as is evident from 
the rich man whose tongue suffered in the flame 
(Lk. 16: 24). This is how one ought to understand 
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this passage, if one reads in the text “the course 
of Gehenna” as it is in certain manuscripts; but if 
one reads “the course of nature’, one should un- 
derstand the “course of nature” to mean “our life”. 
Thus, the tongue, setting on fire the course of na- 
ture, defiles life. The Psalmist calls life a crown 
when he says to God: “Thou shalt bless the crown 
of the year with Thy goodness” (Ps 64:12). Anda 
crown and a course also do not differ from one an- 
other in appearance, since both are circular. Life 
is a circle in the sense that it returns upon itself. 

(5) Even so the tongue is a little member and 
boasteth great things. Behold, how great a matter a 
little fire kindleth! “Even so”, i.e. “in this manner” 
— by intelligent direction — must the tongue be 
moved. For it is a little member, yet does much, 
i.e. evil and good. “Boasteth great things” is used 
instead of “accomplishes great works”. 

(6) And the tongue is a fire, a world of iniquity; 
so is the tongue among our members that it defileth 
the whole body, and setteth on fire the course of na- 
ture, and it is set on fire of hell. Thus the tongue, 
a world of unrighteousness, is fire. For as fire de- 
stroys everything, so does the tongue. ‘There are 
some who understand world (kosmos) to mean 
here the multitude, as in the words: “The world 
knew Him not” (Jn 1:10). The tongue is a world, 
i.e. a throng of unrighteousness. 

(7) For every kind of beasts, and of birds, and of 
serpents, and of things in the sea, is tamed, and hath 
been tamed by mankind; (8) but the tongue can no 
man tame; it is an unruly evil, full of deadly poison. 
One must apply this reason to what has been said 
above. ‘The apostle said, and by the example of 
the bridle and the rudder explained, that although 
they are little things, yet, with goodly direction, 
they produce that which is great; and he added 
that so also the tongue must be guided intelligent- 
ly. Now, by the examples provided, he explains 
that he is not ordering something which is impos- 
sible. He is, as it were, saying this: Another will 
say that, although the tongue is a little member, 
it produces much good and evil, is it difficult to 
subject it to our will? But this is no justification. 
For if a man tames beasts, which differ from him 
in nature, all the more ought he to be able to tame 
one of his own members. The tongue can no man 


tame. One must not read this in an affirmative, 
but in an interrogative form, thus: If man tames 
and makes tractable untamable beasts, can he re- 
ally not tame his own tongue? This is how this 
ought to be read. For if one reads this in an af- 
firmative form, it would not be right later on to 
give the following instruction: My brethren, these 
things ought not to be (v. 10). For if it is impos- 
sible to tame the tongue, in vain does the apostle 
urge us to do the impossible. And the expression 
an unruly evil, full of deadly poison must be under- 
stood as an elucidation. 

(9) Therewith bless we God, even the Father; 
and therewith curse we men, who are made afier the 
similitude of God. (10) Out of the same mouth pro- 
ceed blessing and cursing. My brethren, these things 
ought not so to be. (11) Doth a fountain send forth 
at the same place sweet water and bitter? (12) Can 
the fig tree, my brethren, bear olive berries? Either a 
vine, figs? So can no fountain yield both salt water 
and fresh. This also one must understand in an 
interrogative form, like what follows below: Out 
of the same mouth proceed blessing and cursing. The 
apostle wishes to move those who listen to him. 
If we are commanded to bless all, for those who 
speak evil do not inherit the kingdom of God 
(I Cor 6:10), then how could it not be shame- 
ful to use one and the same instrument for both 
evil and good? No person of goodly intelligence 
will stir filth and sweet-smelling ointment with 
the same tool. Do you pray? Do not curse your 
enemy. For between prayer and cursing there is a 
great gulf. If you do not forgive one who has of- 
fended you, you yourself will not receive forgive- 
ness, but will draw down a curse upon yourself 
when you pray that your debts be forgiven you as 
you forgive your debtors (Mt 6:12). 

(13) Who is a wise man and endued with 
knowledge among you? Let him show out of a good 
life his works with meekness of wisdom. (14) But 
if ye have bitter envying and strife in your hearts, 
glory not, and lie not against the truth. (15) This 
wisdom descendeth not from above, but is earthly, 
sensual, demoniacal. (16) For where envying and 
strife are, there is confusion and every evil work. 
Men who love to govern and to boast in the wis- 
dom of this world preached counter to Orthodox 
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teachers, envying them and admingling what is 
human with what is divine, so that by the novelty 
of their teaching they might attract an audience to 
themselves, which is how heresies arose. There- 
fore, having concluded his words on the hastiness 
and untamability of the tongue, the apostle turns 
his speech to envy, which is engendered in men 
from a similar recklessness; and he says that such 
teachings are not characteristic of true teachers, 
because they flow not from divine wisdom, but 
from demonic wisdom. He said this having first 
praised the good teacher. And as zeal (ze/os) can 
have application to good and to evil (for zeal is 
the ardent striving of the soul for something with 
a certain emulation of that to which it aspires), 
the apostle added bitter, to show what sort of zeal 
he was speaking of. Peevishness is the disapprov- 
ing passion for arguments. Slandering with evil 
speech is also called this. 

(17) But the wisdom that is from above is first 
pure, then peaceable, gentle, and easy to be entreated, 
full of mercy and good fruits, without partiality, and 
without hypocrisy. (18) And the fruit of righteous- 
ness is sown in peace by those who make peace. With- 
out partiality, i.e. it does not observe any distin- 
guishing among foodstuffs and divers washings. 
But Paul discusses this in detail in his Epistle to 
the Colossians. 


Carter IV 

(1) From where come wars and fightings among you? 
Come they not here, even of your lusts that war in 
your members? ‘The apostle shows that, although 
the above-mentioned men appropriate for them- 
selves the title of teacher, yet are they completely 
carnal. They do much that is quite objectionable; 
they devise pleasures for themselves; some seek the 
luxurious table, which Paul also condemns, saying 
that such men serve not the Lord, but their own 
belly (Rom 16:18); others desire to acquire prop- 
erty; yet others, rich homes; someone else even 
more, to which the evil one, who strives to deprive 
them of salvation, inspires them. 

(2) Ye lust, and have not; ye kill, and desire to 
have, and cannot obtain; ye fight and war, yet ye 
have not, because ye ask not. Here he persuades by 
thesis and antithesis. However, the thesis is passed 


over in silence, which is improper. The impropri- 
ety lies in the fact that what is implied in the thesis 
consists of the burning of lust, for lust ends with 
the fulfillment of sensual pleasure. Murder and 
envy, squabbling and enmity, are not good works, 
which is why they do not attain unto that for 
which they strive. One must know, however, that 
what is spoken of here is not fleshly murder and 
enmity. For it is even difficult to hear murderers 
referred to in this, let alone the faithful (even if 
only a few) and those who have come to the Lord. 
But it seems to me that he is calling murderers 
those who murder their own souls with such un- 
dertakings, for which there is among them enmity 
against piety. Thus, further on (v. 4) he has re- 
ferred to as adulterers and adultresses not those, 
of course, who are such in actual fact, but those 
who sin against the divine commandments, con- 
fusing them with their own fabrications. For even 
if one were filthier than swine, he could not stand 
to have an adulterer as a teacher. Thus, when he 
speaks of murderers and warriors, he is not speak- 
ing of the bodily, but of the spiritual. 

(3) Ye ask, and receive not, because ye ask amiss, 
that ye may consume it upon your lusts. ‘Thus was 
it with the Pharisee mentioned in the Gospel ac- 
cording to Luke (Lk 18:10-14). The more he enu- 
merated his virtues, the more did he block the ear 
of God, and his haughty speech was useless in his 
mouth and turned to froth, like a crashing wave. 
But he is saying something else: If the promise of 
the Lord Jesus, that true Teacher, is true: “Every- 
one who asketh receiveth” (Mt 7:8), how does this 
apostle say this now? We reply. For the one who 
approaches prayer in the right way, the above- 
mentioned promise is true; he will not be disap- 
pointed in what he asks. But he who has strayed 
from the purpose of devout prayer will, appar- 
ently, ask, but will not ask as he actually should, 
and for this reason he will not receive. Imagine, 
for example, that a teacher of grammar promises 
to teach the science of grammar to anyone who 
comes to him, yet will not exert himself to master 
what he is teaching; for this reason shows himself 
to be, in fact, inconsistent with what he has prom- 
ised. Is it indeed unjust for anyone to ascribe 
falsehood to that teaching in this case? Such a 
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one is acting foolishly; for he who desired to learn 
comes not because the teacher demanded it. How 
then should one ask this? He puts it another way. 
Listen to Him Who Himself gave the above-men- 
tioned promise: “Seek ye [aiteise] the kingdom of 
God, and His righteousness” (Mt 6:33). Obvi- 
ously, he who thus asks this first, will not be dis- 
appointed in the rest, the reception of which will 
not separate him from salvation. But to the one 
who asks what is harmful and destructive He by 
Whom every good gift is given (Jas 1:17) will not 
begin to give. Even he who asks for divine knowl- 
edge or any other good spiritual gift, but asks this 
out of his own desires, will not receive it, because 
he is asking wickedly and unto his own destruc- 
tion, and God will not give what is bad. 

(4) Ye adulterers and adultresses, know ye not 
that the friendship of the world is enmity with God? 
Whosoever, therefore, will be a friend of the world is 
the enemy of God. Above, the apostle readily de- 
nounced certain false sages who are perverting the 
divine Scriptures and are using them in a distorted 
form according to their own will, as grounds for 
their own voluptuous manner of life; but this is 
no other form of evil than pride. Now he treats 
them more sternly, and, as it were, contrary to his 
own meekness, he uses reproachful words, calling 
such people adulterers and adultresses, and almost 
makes such denunciations: Tell me, you of light 
mind, do you desire to present yourself as a wise 
man? Then where do the quarrels and enmity in 
your life come from? Whence is your continual 
attachment to the present? Whence your constant 
striving for the pleasures of this life? This is char- 
acteristic not of wise men, but of simple folk who 
are inclined to friendship with the world, which 
shows that you are adulterers. For instead of the 
divine and chaste beauty hidden within, you pre- 
fer ordinary, abominable and shameful beauty, 
and by your striving for the present you show 
your enmity against God. Are you really unaware 
that friendship with the world is enmity against 
God, which separates us from the love of God and 
shows us to be God’s foes? Here he calls the world 
all material life, as the mother of corruption, the 
acquirer of which immediately becomes an enemy 
of God. For, with zeal for what is unprofitable he 


carelessly and disdainfully treats divine subjects, 
such treatment as we allow toward people who 
hate and are inimical toward us. Since there are 
two subjects with which men occupy themselves 
— God and the world — and each of these two 
subjects they treat either with love or hatred, that 
right quickly we become powerfully attached to 
one, we obviously neglect the other. For attentive- 
ness results in love, and neglect in hatred. Thus, 
he who cleaves unto divine subjects is called the 
friend of God, and he who treats God with indif- 
ference and loves the world, is among the number 
of God’s enemies. Inasmuch as all of this results 
from the arrogance and pride of false sages, the 
apostle employs yet another reproof, desiring to 
remove people from intoxication and rouse them 
from their torpor. He says: 

(5) Do ye think that the Scripture saith in vain, 
The spirit that dwelleth in us lusteth to envy? (6) 
But he giveth more grace. Wherefore he saith, God 
resisteth the proud, but giveth grace unto the hum- 
ble. Here a figure of omission is used, which is 
accepted by the custom of abbreviated locution. 
The apostle is, as it were, saying: By my own 
words: I urged you to use your wisdom correctly 
and without condemning, that in your pride you 
might not misuse it, not falsify it, not distort true 
teaching. If you desire instruction from the Scrip- 
tures, then listen. The Lord resisteth the proud. If 
He resists the proud, He does not groundlessly or 
out of envy command what is impossible for us, 
but strongly desires that through His admonition 
grace may come to dwell within us. For this rea- 
son, if you are obedient to the Scriptures, humble 
yourselves before God and receive grace through 
being elevated by Him. Pride is arrogance to the 
extreme of wickedness, but is different from self- 
opinion. Pride exalts itself over those subject to 
it, while self-opinion does so by that which in no- 
way exists. Modesty likewise differs from humil- 
ity. [Here there is an omission in the original 
text, viz. an explanation of how modesty differs 
from humility.] Modesty, or humility, directly 
contrary to pride, is a great good. And since the 
one and the other are in us according to our voli- 
tion, every one who exalts himself through pride 
is already condemned and cast down by the Lord, 
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while he who has abased himself in humility He 
exalts in due course, for exercise in humility it- 
self raises one who has acquired it to a spiritual 
height. Saint Cyril explains this in a different way. 
If death entered the world through the envy of the 
devil (Wis 2:24), and if Christ, according to the 
Scriptures, made His abode within our inner man 
(Eph 3:16-17), He has done so in order to abolish 
death, which is the result of envy. Yet He not only 
grants this, but also a greater grace. He says: “I 
am come that they might have life, and that they 
might have it more abundantly” (Jn 10:10). And 
that God has made His abode within us in His 
great love for us was clearly expressed. by Isaiah, 
when he said: It is not an angel, or a mediator, but 
the Lord Himself hath saved us (cf. Is 33:22), out 
of love and concern for us. How has the Savior 
bestowed an even greater grace? By having cast 
down Satan, our slanderer. This is why this is add- 
ed: God resisteth the proud. For how can he not be 
prideful who declares: “I will take with my hand 
all the world as a nest” (Is 10:14). 

(7) Submit yourselves, therefore, to God. Resist 
the devil, and he will flee from you. (8) Draw nigh 
to God, and He will draw nigh to you. Cleanse your 
hands, ye sinners; and purify your hearts, ye double- 
minded. (9) Be afflicted, and mourn, and weep; let 
your laughter be turned to mourning, and your joy 
to heaviness. (10) Humble yourselves in the sight 
of the Lord, and He shall lift you up. The apostle 
calls double-minded those who do not wish to live 
single-mindedly, but are constantly borne along 
and carried away by the violence of men, for they 
do not live in the house of the Lord in oneness of 
mind (Ps 67:7). And that the soul is termed life is 
evident from the words of the Book of Job: “Skin 
for skin, all that a man hath will he give as a ran- 
som for his life [lit., sow/]” (Job 2:4). 

(11) Speak not evil one of another, brethren. 
He who speaketh evil of his brother, and judgeth his 
brother, speaketh evil of the law, and judgeth the law; 
but if thou judge the law, thou art not a doer of the 
law but a judge. (12) There is one Lawgiver, Who is 
able to save and to destroy. The apostle knows that 
pride, beginning with disdain and evil speech, 
leads those who trample upon the meek to utter 
abasement. Drawing them away from this, he de- 


sires by the present proposal to make them chaste. 
Judgeth the law means: condemns, disdains. For 
he who judges does this out of disdain. What 
law does he blaspheme? Firstly, that which com- 
mands: “Judge not, and ye shall not be judged” 
(Lk 6:37). Secondly, that which is enunciated 
in the Psalms: “He who privily talked against his 
neighbor did I drive away from me” (Ps 100:5). 
And since this proceeds from disdain, he adds: If 
you judge the law, you are not a doer of the law. 
For does anyone wish to live under the authority 
of that which he disdains? Thus, do not dispose 
yourself, he says, to cast down and, as it were, leg- 
islate against [the law]. For this will not be for- 
given you, because there is only one Lawgiver — 
God, Who is able to save and to destroy those who 
violate His law. For only the law and the Lawgiver 
have the authority to punish transgressors of the 
law; but you have naught other than idle verbiage, 
and will incur a sentence of condemnation; for, 
doing the same thing that you condemn, as much 
as you condemn it, to the same degree you con- 
demn yourself. 

(13) Come now, ye who say, Today or tomorrow 
we will go into such a city, and continue there a year, 
and buy and sell, and get gain. He is not disparag- 
ing the will, but is showing that not everything 
depends on man himself, but grace from on high 
is also necessary. For one may run and conduct 
trade and do everything that is necessary for life, 
but one must not ascribe this to one’s own labors, 
but to God’s love for mankind. For Jeremiah says: 
“T know, O Lord, that man’s way is not his own” 
(Jer 10:23); and the writer of Proverbs says: “Boast 
not of tomorrow; for thou knowest not what the 
next day shall bring forth” (Prov 27:1). 

(14) Whereas ye know not what shall be on the 
morrow. He is pointing out the vanity of our life, 
and is shaming us because we live our whole life in 
vanity, and because all our labor is wasted on wick- 
edness which passes away. David says the same 
thing: “Surely man walketh about like a phantom, 
nay, in vain doth he disquiet himself” (Ps 38:7), 
i.e. he expends his efforts over what does not exist, 
and appears like a phantom, or over what is not in- 
dependent, but comprises, as it were, a similitude 
and depiction of life which is truly prosperous. 


For what is your life? It is even a vapor that ap- 
peareth for a little time, and then vanisheth away. 
For ye ought to say, If the Lord will, we shall live, and 
do this, or that. Vapor is an opaque composition, 
produced by powerful heat and liquid, and has its 
own brief existence; for by reason of its extreme 
fineness it quickly disappears on contact with 
what surrounds it, becoming something else and 
breaking down, like a drop of liquid in water. It 
is to this that the apostle has compared our life — 
and this is wholly appropriate. Having interrupt- 
ed his speech in the middle with this comparison, 
he again returns to it and continues it. This is the 
connection: Listen now, you who say, Today or 
tomorrow we will go to such a city, and live there 
for a year, and we will conduct trade and make a 
profit; whereas you ought to say: If it is pleasing to 
God and we live, we will do this, or that. 

(16) But now ye rejoice in your boastings. Hav- 
ing interrupted the chain of thought with an ex- 
ample by which the apostle wished to show more 
strikingly the vanity of worldly concerns, which 
has its origin in pride, he afterwards adds what has 
been omitted. The course of his speech is this: In 
your arrogance you become vainglorious. Who? 
You who do not know what will happen tomor- 
row. For what is your life? etc. With the words 
What is your life?, he has prepared for himself a 
way for this subtle instruction, and afterwards 
adds the instruction itself, doing this quite oppor- 
tunely. But now ye rejoice in your boastings. The 
prideful man and pride are not concerned with 
real subjects. This is why he is called prideful — 
alazon — who lives in error or delusion. All such 
rejoicing is evil. 

(17) Therefore, to him who knoweth to do good, 
and doeth it not, to him it is sin. Again the [apostle’s] 
speech starts off with the vain arrogance which is 
usually engendered by pride, and the, as it were, 
concluding speech says that vainglory is evil. If 
it is evil, it originates without doubt with the evil 
one. But those who have committed themselves 
to the Lord through holy baptism ought not to 
accept what has been sown by the evil one. He 
also adds this: 7o him who knoweth to do good, and 
doeth it not, to him it is sin. Again he is teach- 
ing the false teachers not to dare teach what they 


have not first mastered themselves. For it is said, 
blessed is not he who teaches, but he who does and 
then teaches. For works must precede the words 
whereby a righteous man declares the revealed 
Faith. For the Lord says: “Whosoever, therefore, 
shall break one of these least commandments, and 
shall teach men so /7.e., that over which he him- 
self has not labored], he shall be called the least in 
the kingdom of heaven; but whosoever shall do 
and teach them, the same shall be called great in 
the kingdom of heaven” (Mt 5:19). This is why 
from the beginning the God-man Himself began 
to do, and later to teach (Acts 1:1). In my opin- 
ion, this is the meaning of these words, “He who 
glorieth, let him glory in the Lord” (I Cor 1:31), 
i.e. like the Lord in Whom he has a teacher and 
an example. Likewise David also, when he says: 
“In the Lord shall my soul be praised” (Ps 33:2), is 
saying naught else than: I would desire to boast in 
the fact that I am walking according to the com- 
mandments of the Lord. 


CHAPTER V 

(1) Come now, ye rich men, weep and howl for your 
miseries that shall come upon you. ‘The niggardli- 
ness and stinginess of the rich often cause them 
to weep. But the apostle compels them also to la- 
ment, i.e. to weep mightily over the fact that they 
are amassing their wealth unto corruption and are 
not distributing it to the poor. For riches do not 
cause destruction unless they are withheld from 
the poor. This is why the writer of Proverbs says: 
“Send forth thy bread upon the face of the wa- 
ter” (Eccl 11:1), 2¢., to supposed destruction and 
corruption. For thus does it apparently happen 
with bread which is cast into the water: it does not 
perish, but by its disintegration brings us coolness 
— coolness when our tongue will be tormented in 
the flames of hell. 

(2) Your riches are corrupted and your garments 
are moth eaten. (3) Your gold and silver are rusted, 
and the rust of them shall be a witness against you, 
and shall eat your flesh. The corruption of riches, 
the eating of garments by moths, and the rusting 
of silver and gold will bear witness, he says, against 
you, accusing you of not having given anything. 
This is why on the last days, z.e. at the coming of 


the Lord, your riches will be like a fire amassed 
for your destruction. This is what the rich man 
mentioned in the Gospel experienced. As it were 
fire ye have heaped treasure together for the last days. 
This must be connected to the words your riches, 
so that the speech will have the following appear- 
ance: Your riches, which you have amassed like 
fire, and have on earth have expended on pleasures 
and wasted. 

(4) Behold, the hire of the laborers who have 
reaped down your fields, which is of you kept back by 
fraud, crieth; and the cries of those who have reaped 
are entered into the ears of the Lord of Sabaoth. (5) 
Ye have lived in pleasure on the earth, and have been 
wanton; ye have nourished your hearts, as in a day of 
slaughter. This is a denunciation and shaming of 
the leaders of the Jews, who tended the poor and 
enjoyed a surfeit of honors from all, yet prepared 
themselves to be slaughtered at the hands of the 
Roman authorities, and especially because they 
had condemned the only Righteous One — the 
Lord — and slew Him when He neither said any- 
thing against them, nor cried out. 

(6) Ye have condemned and killed the Just; and 
He doth not resist you. By the words ye have killed 
the Just, the apostle is indisputably making refer- 
ence to Christ. Furthermore, by adding He doth 
not resist you, he is generalizing the speech, extend- 
ing it to others who endured like treatment from 
the Jews, and, is perhaps speaking prophetically of 
his own suffering. 

(7) Be patient, therefore, brethren, unto the com- 
ing of the Lord. Behold, the husbandman waiteth 
for the precious fruit of the earth. Having con- 
demned the luxury of the Jewish leaders and their 
cruelty with regard to the poor, the apostle turns 
his speech to the faithful, and says: Brethren, do 
not stumble at this semblance, and do not be 
downcast because it seems as if there will not be 
vengeance. He is speaking of the assault of the 
Romans and their captivity of the Jews, which is 
what he calls the coming of the Lord, just like John, 
who reclined against the breast of the Lord, when 
he speaks of his own end describes the Lord as say- 
ing: “If I will that he tarry #i// I come” (Jn 21:22). 
For his life on earth extended to the capture of 
Jerusalem and a little after. And that the coming 


of the Lord — both here and in John — means 
the destruction of Jerusalem is evident also from 
the words of the prophet: “Behold, He is com- 
ing... and who will abide the day of His coming” 
(cf. Mal 3:1-2), ze, when the coming of God will 
bring punishment upon the ungodly. In certain 
of his interpretations, when John Chrysostom 
analyzes the words When I shall come, he also sees 
in them an indication of the destruction of Jerusa- 
lem, and confirms this with the prayer of the three 
youths, who say: “So let our sacrifice be in Thy 
sight this day, and grant that we may wholly go 
after Thee” (Dan 3:40, = Song of the Three Chil- 
dren, v. 16). Then he says: What does after Thee 
mean? After Thy wrath passes. And when did He 
come? When Nebuchadnezzar destroyed Jerusa- 
lem. This concerns the word coming. Certain of 
the Fathers also say that in what the apostle calls 
patience here is toleration of one another, whereas 
patience is bearing with external things. For a 
man is long-suffering toward one upon whom he 
can wreak vengeance, but one upon whom he can- 
not wreak vengeance he bears with. For this rea- 
son the word patience is never used with reference 
to God, but rather /ong-suffering, whereas patience 
is used of men. And hath long patience for it, until 
he receive the early and latter rain. By early rain he 
is referring to tearful repentance in youth, and by 
latter rain to that in old age. All of this depends 
on God’s love for mankind, which is why he says, 
until he receive. 

(8) Be ye also patient, establish your hearts; for 
the coming of the Lord draweth nigh. (9) Murmur 
not one against another, brethren, lest ye be judged; 
behold, the Judge standeth before the door. (10) 
Take, my brethren, the prophets who have spoken in 
the name of the Lord, for an example of suffering 
affliction, and of patience. (11) Behold, we count 
those happy who endure. Ye have heard of the pa- 
tience of Job, and have seen the end of the Lord, that 
the Lord is very pitiful and of tender mercy. (12) 
But above all things, my brethren, swear not, nei- 
ther by heaven, neither by the earth, neither by any 
other oath; but let your yea be yea, and your nay, 
nay, lest ye fall into condemnation. That is, let your 
confirmation be firmly established, and let your 
rejection be the same. To put it otherwise: Let 


the testimony of your life be stronger than an 
oath. If any shameless man, having no respect 
for your manner of life, will insistently demand 
an oath of you, instead of an oath let your yea be 
yea, and your nay, nay. But above all things, my 
brethren, swear not, neither by heaven, neither by 
the earth, neither by any other oath; but let your yea 
be yea, and your nay, nay, lest ye fall into condem- 
nation. He calls condemnation (Aypokrisia) either 
that condemnation which inexorably befalls those 
who swear oaths and out of habit come to oath- 
breaking, or that very hypocrisy which is different 
and seems so to others. In what way does one who 
swears an oath fall into condemnation? In the fol- 
lowing way: As one who swears an oath, he pro- 
fesses to be one who confirms the truth, but when 
a breaking [of the oath] follows, he turns out to 
be a liar. The apostle forbids swearing by God 
to avoid oath-breaking, and by heaven and other 
subjects, that divine honor may not be accorded 
them, for all who swear oaths swear by what is 
higher (Heb 6:16). But he says something else: 
What should one do if they compel someone else 
to swear? We reply: The fear of God is mightier 
than the violence of the coercer. Another, having 
in mind the old law, will express perplexity thus: If 
the old law approves one who swears by the name 
of the Lord, how can grace prohibit doing so? We 
answer: The old law commanded the Jews to swear 
by God so as to turn them away from swearing by 
idols, just as it commanded them to offer sacrifices 
unto God so as to draw them away from offering 
sacrifices unto idols. But when it had sufficiently 
instructed the Jews in piety, it abrogated sacrifices 
as unprofitable, and began to require in sacrifice 
not the slaughter of animals, but a contrite heart. 
What sort of thing is this? That which, through 
humility, is wholly enkindled with the fire of love, 
like Paul, who became inflamed to the highest de- 
gree when certain of the faithful were tempted (II 
Cor 11:29); 

(13) ls any among you afflicted? Let him pray. 
Is any merry? Let him sing psalms. (14) Is any sick 
among you? Let him call for the elders of the Church; 
and let them pray over him. Let prayer accompany 
suffering, that escape from temptations may be 


easier for the one tempted. Later, when our tur- 
moils are stilled through prayer and the soul at- 
tains its own state, let it sing, that its blessedness 
may be increased. For the singing of psalms, in 
the words of Basil the Great, produces a peaceful 
and carefree state of the soul. The prayer of him 
who has not attained this state which David, urg- 
ing the holy to sing unto the Lord (Ps 29:5), calls 
holiness, will long remain idle verbiage. Anointing 
him with oil in the name of the Lord. 

(15) And the prayer of faith shall save the sick, 
and the Lord shall raise him up; and if he have com- 
mitted sins, they shall be forgiven him. (16) Confess 
your faults one to another, and pray one for another, 
that ye may be healed. This the apostles did even 
while the Lord was still living among men: they 
anointed the sick with oil (Mk 6:13). The effectu- 
al, fervent prayer of a righteous man availeth much. 

(17) Elijah was a man subject to like passions 
as we are, and he prayed earnestly that it might not 
rain; and it rained not on the earth by the space of 
three years and six months.. (18) And he prayed 
again, and the heaven gave rain, and the earth 
brought forth her fruit. The prayer of a righteous 
man has great power when the one for whom he is 
praying aids his prayer with the sorrow of his soul. 
For if when others are praying for us we ourselves 
spend our time in luxury, voluptuousness and in- 
temperance, by this we weaken the force of the 
prayer being made for us, and in us the words of 
the blessed Peter will find fulfillment. “When one 
buildeth, and another pulleth down, what profit 
have they then but labor?” (Ecclus 34:23). 

(19) Brethren, ifany of you do err from the truth, 
and one convert him, (20) let him know that he who 
converteth the sinner from the error of his way shall 
save a soul from death, and shall hide a multitude of 
sins. Jeremiah says the same thing: “If thou shalt 
bring forth the precious from the worthless, thou 
shalt be as My mouth” (Jer 15:19). For every one 
who proclaims the words of God becomes the 
mouth of God. For what does He say? “It is not 
ye that speak, but the Spirit of your Father Who 
speaketh in you” (Mt 10:20). This is also why He 
forbids the sinner, through David, to declare His 
statutes (Ps 49:16). 


Translated & ©2015 by Reader Isaac Lambertsen 
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THE SLAUGHTER OF THE 14,000 INFANTS 
St. Philaret of New York 


All of you and I know from the Holy Gospel, 
that when the angel of God announced the glad 
tidings to the shepherds on that blessed Bethle- 
hem night, that the Savior of the world had been 
born, he said: “I announce to you the great joy 
which shall be to all the people.” And indeed, 
the hearts of the shepherds and magi, who came 
later on, were filled with great joy, as well as, of 
course, the very most pure most blessed Mother 
of the Savior Herself! The joy was great! But 
it is not in vain that the Church says that in this 
world “all joy is connected to sorrow,” that is, it 
is never free from sorrow. So it is here as well. 


In today’s Gospel reading you and I heard the 
sorrowful account of how the most blessed 
fields of Bethlehem over which at one time the 
angelic praise rang out: “Glory to God in the 
highest and on earth peace!” — how these fields 
and streets of Bethlehem resounded with the cry 
of infants being slaughtered and the cry of the 
orphaned mothers... Herod, while having his 
evil intention, attempted to conceal it. He said 
to the magi: “Find out where the Infant is and 
I will go and pay homage to Him.” He wanted 
to see Him. Probably his own plan seemed to 
him to be the epitome of wisdom, the most suc- 
cessful, but it only collapsed because the magi 
never returned to him. But the magi did not 
wish to deceive him; they had received a direct 
indication from on high, from the heavens, in 
a dream and submitting to it they returned di- 
rectly to their own land, not stopping off to see 
the king. And he, in an evil manner, decided in 
his soul that he had been deceived and in order 
to achieve his wicked goal of killing the King of 
the Jews Who had been born, he slaughtered in 
Bethlehem nearly 14,000 infants. It was not in 
vain that the emperor Augustus who ruled the 
empire at the time, having learned of the mon- 
strous evil-doing of Herod, said: “Under Herod 
it is better to be an impure beast than a man or 
an infant.” 


But here is what I want to tell you, my beloved. 
If at that time Herod killed 14,000 infants, then 
he killed their bodies, and not only could he not 
touch their souls, but the Church glorifies them 
as the first martyrs for Christ, who shed their 
pure, innocent, infant blood for Him. And now, 
in our unfortunate homeland for how many year 
have they been killing infants, not the body but 
the soul: they are torn away from the Church, 
they are closed off from any influence of the 
Church, they are trained in godlessness, they 
are turned into atheists — this is spiritual murder 
which is incomparably more terrible than physi- 
cal murder. Over there, not 14,000 are killed 
but many millions! Of course, the Lord God has 
permitted this. But one cannot but express sor- 
row over the fact that if here, our children can 
attend God’s church, to commune of the Holy 
Divine Mysteries, learn God’s laws and in this 
way receive purely Christian knowledge, yet 
there the children are deprived of this. And even 
if some of them are even taught, it is only under 
the fear of terrible punishment. 


Once, when St. John Chrysostom was asked: 
“Why did those infants perish in such a way?” 
Chrysostom answered: “This was permitted by 
God, but you must remember that the important 
thing is not when one dies, but it is important 
how one dies. We do not know what would have 
happened to them if those infants had grown into 
adults. Perhaps they would have been among 
those who maliciously yelled: “Crucify, crucify, 
crucify Him’, but here they did not live to do 
this, but spilled their blood for Christ the Savior 
and in this manner their end was the death of 
martyrs and glorious.” 


And we, brethren, must remember this. None of 
us knows when the hour and minute of our death 
will come; only the Lord knows. We must not 
attempt to find out when we should die, but we 
should make an effort to die in a Christian way. 
It is not so important when death comes, but that 
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it be a Christian death. You know that in the ser- 
vice we constantly pray: “for a Christian end- 
ing to our life, painless, blameless and peaceful 
and a good defense at the dread judgment seat 
of Christ we ask!” And so remember that we 
must prepare for this. A good Christian never 
forgets that the hour of death will come, and he 
tries to live in such a way that his hour of death 


not be horrifying, but a joyous moment of pas- 
sage from the sorrows of the earth to the joys of 
heaven. The Lord calls all of us to this. Now it 
is as if He lies in the manger, calling us to Him- 
self, so that we would fulfill His holy law and 
be vouchsafed a good Christian end, no matter 
when it comes, but that it should be indeed a 
good Christian end. Amen. 


ON THE PEACE OF CHRIST 
St. Philaret of New York 


St. Gregory the Theologian, in his inspired 
works, spoke of how our great feasts are in fact 
mysteries of God’s grace, for on every great 
feast the Lord gives to the believing soul a cer- 
tain gift of grace. Specifically, all of you know 
what a special bright gift of joy the Lord gives 
a Christian on the Bright Paschal night, for pas- 
chal joy is something quite unique, incompara- 
ble to anything else. And so, on the feast of the 
Nativity of Christ, the holy hierarch used to say, 
the Lord gives the believing and humble soul a 
special peace. And this completely corresponds 
to what the holy angels on the blessed Nativity 
night sang over the fields of Bethlehem: “Glory 
to God in the highest and on earth peace!” 


But, beloved brethren, one must only remember 
that peace can be of different sorts. When the 
Lord Jesus Christ at the Mystical Supper, in bid- 
ding farewell to His disciples, said to them: “T 
leave you peace; I give you My peace!” Then, 
He immediately added: “not as the world giveth, 
give I unto you.” For it is His peace of which the 
angels hymned; this is spiritual peace, this is the 
peace of man with God, the peace between man 
and his conscience which had reproached him 
for his sins. This is namely the spiritual, bright 
peace. But there is a different peace, that peace 
about which the Lord spoke through His proph- 
ets in the Old Testament: “They carelessly say: 
‘peace, peace!’ and yet there is no peace!” And 
elsewhere it says directly that the impious will 
have no peace. There is no peace, said the Lord. 


Nowadays, there is much loud talk concerning 
peace, many beautiful words are spoken and 
written, but the peace of which they speak is 
not at all the peace of Christ! Concerning that 
peace over which there is so much fanfare, the 
Lord said once and for all times: “Do not think 
that I brought peace to the earth. I brought not 
peace, but division.” In another Gospel reading 
it says: “I have brought not peace to the earth, 
but a sword!” For He brought the light of truth 
and truth divides people: some recognize it and 
submit to it, defending and confessing it, while 
others are either “deaf and blind” to it, or even 
reject it and become its enemies. 


And so, truth in and of itself is bright, joyous and 
light-bearing, but becomes the cause of division 
among people. And what can one say about this 
popular peace, or about those who wish to unite 
into one the most contradictory teachings and 
foundations? They wish to unite those things 
which war irreconcilably against each other. 
Can there be internal peace in this situation? 
These things may be combined into a superfi- 
cial union, but it will be unstable, and more than 
this, in essence, this could never be. For those 
who enter into such a union do not recognize 
each other and differ completely in things they 
speak of. And therefore such a peace, no mat- 
ter how much fanfare is made over it, no mat- 
ter how much is written concerning it, mankind 
will never see. You see for yourselves what our 
life is becoming! What kind of peace is this? I 
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repeat, there is a lot of talk concerning peace, 
but does all of this even slightly resemble genu- 
ine peace?! Soon, probably the planet earth will 
resemble some sort of a gunpowder storage into 
which it is sufficient to toss a match and it will 
cause a deadly explosion. So don’t even think 
that such a peace will ever come to this earth. 


But Christ the Savior said to His faithful: “I 
leave you peace and I give you peace!” This is 
the holy peace about which the angels sang on 
that Nativity night! And oh, if only, brethren, 


in our life, in the life of our Church, in the life 
of our parishes, in our personal life the blessed 
peace of Christ would come to reign! How 
much enmity and division there is! How often 
people do not trust each other! They suspect 
each other of the most ugly intentions and ac- 
tions! But if there were peace and mutual trust, 
none of this would exist and our Church life 
would flow calmly and brightly. So, we must 
take care that when the Church sings to us of the 
peace that was announced by the angels, that we 
fill our sinful lives with this peace. Amen. 


The foregoing two sermons translated from the Russian text by Eugenia Chisholm 


TIDINGS OF GREAT JOY 
St. Philaret of New York 


Once long ago, nearly two thousand years in the 
past, at the dawn of Christianity, the preéminent 
Apostle Paul, one of the greatest preachers of the 
Christian Faith, wrote in his epistle to his beloved 
disciple Timothy: Great is the mystery of godli- 
ness: God was manifest in the flesh (I Tim 3:16). 


And the holy Gospel, relating to us how this, 
the greatest event in the history of humanity, the 
manifestation of God in the flesh, took place, says 
that the angel who announced the birth of Christ 
to the shepherds of Bethlehem told them: I bring 
you good tidings of great joy, which shall be to all 
people. For unto you is born this day in the city 
of David a Saviour, Who is Christ the Lord (Luke 
2:10-11). 


Great Joy .... Behold, the Holy Church, solemnly 
celebrating the great and splendid feast of the Na- 
tivity of Christ, renews this great joy in our sight 
from year to year, reverently and joyously ponder- 
ing and reminding us of the wondrous accom- 
plishment of the merciful and co-suffering love of 
Him Who descended from the unapproachable 
and dread throne of His divine glory and appeared 
on our sinful earth, “for us men and for our salva- 
tion... 


The saintly hierarch Theophanes the Recluse says 
that there can be no greater joy for the Christian 
soul than the joy which the angel proclaimed on the 
blessed night of the Nativity of Christ, and which 
he said would be a great joy for us, for all people. 


O Christian! Does your heart rejoice on this splen- 
did feast day? Behold, before us is the world which 
surrounds us, which does not know the beauty 
and light of true Orthodoxy. The children of this 
world, for all appearances, also celebrate the Birth 
of Christ. But what is their “Merry Christmas!” 
which thousands and millions of their post-cards 
and greetings say? Having torn themselves away 
from the fundamental laws of the Church in their 
“New Calendar”, having lost all connection in 
fact with ancient Christian piety, they have re- 
duced the celebration of the great and splendid 
feast to greetings, gifts and brightly-colored lights. 
Yet there would be nothing foolish in all of this if 
it were warmed from within with the truth and 
joy of the great solemnity of our holy and saving 
Faith. But do we not see that their entire celebra- 
tion is but decorative in character: on the outside 
it is elegant, but within there is spiritual empti- 
ness... Nay, the joy of the Nativity of Christ lies 
not in gifts and greetings, but in the news that the 
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Omnipotent Creator of all that exists appeared on 
earth, dwelt among men, gave them His marvel- 
ous evangelical law and the wondrous example of 
spiritual life in God and love for God and neigh- 
bor; by His redemptive and salvific sufferings He 
has freed us from sin, the curse and death, and 
has opened for us a path to His heavenly kingdom 
and to everlasting joy in God and with God. 


On the night of the Nativity of Christ, the holy 
angels chanted: Glory to God the highest, and on 
earth peace, good will toward men (Luke 2:14); 
And He Who was born on that night, bidding 
farewell to His beloved disciples on another night, 
the night of His redemptive sufferings, confirmed 
the angel’s words, saving: Peace I leave with you. 
My Peace I give you — yet to this He added, not 
as the world giveth, give I to you (John 14:27). 


This is the holy peace of Christ, His precious gift 
to each soul which believes in Him, and it now 
overshadows all such faithful souls, despite all the 
bloody chaos and foolishness which ye see in the 
world today. But do there not now come to mind 
other, dread words of the Lord, which He spoke 
through His prophet: Peace, peace; and where is 
peace? (Jer 6:14). Yea, there is no peace, nor will 


there be, all the pitiful attempts and efforts of con- 
temporary “peace-makers” to bring about “peace 
in this world” notwithstanding. For the awful 
threat of monstrous, fratricidal war hangs over 
this world, and the world will not escape this hor- 
ror if it does not come to its senses and return to 
the path of Christ’s truth. But will it? Is not the 
fulfillment drawing nigh to us of the dread proph- 
ecy of the Apostle, who says that the ancient world 
was inundated with water (the universal deluge), 
and the present world will perish through fire, the 
earth also, and the works that are in it, shall be 
burned up,” as we are told in the second Epistle of 


the holy Apostle Peter (3:10)... 


But enough of this. The radiant feast fast ap- 
proaches! Let every Christian soul rejoice on these 
splendid days of festival. What awaits us in the 
future, the Lord alone knows. The elder Ambrose 
of Optina, that great righteous man of the Russian 
land, said: “What will be, will be; what will be, 
will be what God grants.” And God does every- 
thing well... 


I greet you all with the feast! 


Christ is Born! Give Ye Glory! 


from the archives of Orthodox America; http:/hwww.roca.org/OA/36/36a.htm 
Vol IV, No.6; January, 1984 


[ ] Yes... | want to pledge support for the Haitian Orthodox Mission! Please record my pledge through December 
2015 for a contribution of [ ] $200 [ ] $100 [ ] $50 [ ] other amount ( ) monthly, by [ ] check or 
. (You may of course 


[ ] MasterCard/VISA (number below). I enclose my first month’s pledge for 
choose a dedicated use below if you wish.) 

[ ] Yes... I want to make a one-time contribution toward the expenses of the Haitian Orthodox Mission, in 
the amount of [ ] $1000 [ ] $500 [ ] $250 [ ] $100 [ ] other amount (_ ), for which I enclose my 
[ ] check [ ] MasterCard/VISA (number below). I would like my contribution to be used for [ ] support of the church- 
related schools [ ] assistance for earthquake recovery [ ] transportation funds for faithful living at long distances from 
the church [ ] assistance for Food for Hungry Children (another container coming up!) [ ] however needed. 


Name: 
Mail or fax to: 


Address: 

City/State/ZIP: 

Telephone: 
MasterCard/VISA number: 


Haitian Orthodox Mission 
1180 Orthodox Way 
Liberty TN 37095 USA 
775-377-4610 
fax 615-536-5945 


Expiration date: _ /_ 


www. haitianorthodoxmission.org 
frgregory@sjkp.org 


